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DALAM SYARIAT ISLAM 



THE STATUS OF AS-SUNNAH 
WITHIN THE LAWS OF ISLAM 

INTRODUCTION 



All praise is for Allah. Peace and prayers be upon our respected Prophet 
Muhammad H as well as upon his companions *& and those people after them 
who followed the guidance. 

Of late, it has become evident that there are groups and ideological trends 
that are in the process of endeavoring to 'corner' (to predicate and jam) As 
Sunnah (hadith) by the establishment of criticism and condemnation without the 
support or endorsement of qualifying knowledge. When this is considered more 
thoroughly, these 'emasculators of As Sunnah' consist of three groups. Firstly, 
those who are critical of As Sunnah because some of the laws established by As 
Sunnah are in contradiction with their logic and desires and are deemed by them 
to be irrelevant, unscientific fables. Secondly, those who criticize As Sunnah 
because they follow the opinions of famous orientalists such as, Schacht, 
Goldzieher (Goldzihur), and Wensinck. Thirdly, those who have been injected 
with the zeal of the Shl c a creed. These three groups, shoulder to shoulder, 
undertake serious efforts to stunt the plans and the status of As Sunnah within 
the laws of Islam. 

And serving as the basis of this above anxiety we expressly present this 
book as a provision for the youth, the dawa c in (callers to Islam), and the 
Muslim community (in Indonesia as well as throughout the world). It is hoped 
that Allah guides us all. 
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A// praise to Allah, we seek His aid and His assistance, and ask His 
forgiveness and we seek refuge in Allah from the evil of our souls 
and from the evil of our actions. Whomever Allah guides, none will 
be able to able to mislead him. Whomever He leads astray, nobody 
can guide him. I testify that there is no deity worthy of worship 
except Allah, alone without partner and that Muhammad (M) is His 
slave and Messenger. 

{0 you who believe! Fear Allah (by doing all that He has ordered 
and by abstaining from all that He has forbidden) as He should be 
feared. [Obey Him, be thankful to Him, and remember Him 
always], and die not except in a state of Islam (as Muslims) with 
complete submission to Allah.} 1 

(0 mankind! Be dutiful to your Lord, who created you from a 
single person (Adam), and from him (Adam) He created his wife 
[Hawwa (Eve)], and from them both He created many men and 
women and fear Allah through whom you demand your mutual 
(rights), and (do not cut the relations of) the wombs (kinship). 
Surely, Allah is ever an All-Watcher over you.$ 



1 Surah Al c Imran (3) , ayah 102. 

2 Surah An Nisa 3 (4), ayah 1. 



(O you who believe! Keep your duty to Allah and fear Him, and 
speak (always) the truth. 

He will direct you to do righteous good deeds and will forgive you 
your sins. And whosoever obeys Allah and His Messenger (M) he 
has indeed achieved a great achievement (i.e. he will be saved from 
the Hell-fire and made to enter Paradise).^ 

Amma ba c du: 

Indeed the best speech is the speech of Allah, and the best guidance 
is the guidance of Muhammad (M). And the worst of matters are 
those innovated by the people, and every innovated matter is a 
bid c ah and every bid c ah is astray, and every going astray is in the 
fire. 

The phenomenon that is disbelief has become increasingly 
rampant. These Du c at c ala °Abwab Jahannam (f%^ s- 1 ^' cs-^ s ^° - Callers to 
the Doors of Hellfire) generate tashkik (instill within the community doubts) 
concerning the truth of Al Qur D an and As Sunnah. They endeavor to return 
Islam to the sources of the Jews, the Christians, and the teachings of ancestors 
as well as other endeavors. 

In being confronted by these challenges, there is no other way but the 
obligation to return to Al Qur 3 an and As Sunnah with the understanding upheld 
by As Salafus Salih (oJ*-^l f^c- <&' iJy^j - May Allah bless them all), and 
we must practice and call to them both in the same manner as practiced and 
called to by them. 

It is the driven intention that the author will truly discourse the status of 
As Sunnah within the Shari c at of Islam, rebuttals against those who oppose it, 
and also what is the legal position for those who contest and oppose As Sunnah. 



Salatiga, 26 Jumadil Akhir 1412 H 
1 st January 1992 

(Yazid Jawas) 



3 Surah Al Ahzab (33), ayat 70-71. 
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CHAPTER 1 
TAQDIM 

The status of As Sunnah within the establishment of the laws of Islam, 
and their influence within the lives of the Muslims, starting from the Prophet 
Muhammad M, his companions 4&, the Tabi c un and the Tabi c al-Tabi c In, until 
now and until the Day of Judgement, constitute an indubitable axiom. Whoever 
has studied Al Qur 3 an and As Sunnah will surely have discovered the 
contribution of As Sunnah within the establishment of the Shari c at of Islam and 
the grandeur as well as the permanence that cannot be denied by the experts 
who understand this issue. 

The establishment of these noble laws are acknowledged by experts in 
various fields of knowledge from amongst all earthly experts. Their 
astonishment continues further when they have judiciously studied As Sunnah 
by means of its classification, known as sanad (to corroborate its credibility), as 
carried out by hadlth experts, that is, by looking at the chain of sanad through to 
the Prophet M, from the hadlth experts who have already carefully examined 
and assayed as well as having created books on Al Jarh wa'l ta c dll ( j £j?^ 
Jj^*j]| - challenging the validity, and settlement, or amendment) about the 
narrators of hadlth (pi. ahadlth), so that by these means one is able to 
differentiate which ahadlth are sahih (sound), da c if (weak) and maudu c 
(questionable - spurious or fabricated). 

However, besides there being scholars who have struggled to protect and 
nurture As Sunnah, there are also people who undermine anything concerning 
Islam, that is, by rejecting As Sunnah, casting doubt upon the evidence of As 
Sunnah, as well as also casting doubt upon the ahadlth collections and the 
conveyance of the narrators from amongst the companions, the Tabi c un and the 
Tabi c al-Tabi c m, as well as those after them. Within such deviated opinions as 
these, there exists a compatibility between the opponents of Islam from amongst 
the realms of the disbelieving, heretic Persians and the Orientalists. 
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The struggles of the enemies of Islam has continued unabated since the 
earliest times of the companions yfe, until now. They endeavor to extinguish the 
light of Islam and crush all that is related to Al Qur c an and as Sunnah. This also 
means (that they desire) to destroy the dissemination of the standards of Islam 
and pervert the true facts of Islam's history. 

It is ironic that in the midst of these opponents of Islam are found eminent 
scholars and intellectuals who are influenced and manipulated by these enemies 
of Islam from amongst the Jews, Christians, and Orientalists. 

Now, the causes for the Muslims becoming ensnared by the Orientalists, 
Jews, and Christians who are against Islam are: 

a) They have no control over the essence of Islam which has been 
'bequeathed' and has not been analyzed as being from the original 
sources. 

b) Deceived by an apparent scientific system with the result that it invites 
them to conflict. 

c) The desire to be well-known as a philosopher, or so that it is stated that 
'one' is a prominent figure and an intellectual. 

d) They themselves are dominated by their desires to the point where their 
manner of thinking is deviated and incapable of being active except only 
to imitate the Orientalists. 

There is no further doubt that consequences occur as a result of 
opposition within the Islamic community. Besides that, the opponents of Islam 
uninterruptedly carried out their mission, prior to their evil intent being exposed 
and defeated. This opposition is taking place between what is 'right' and the 
desires, between knowledge and ignorance, between the patient and burning 
vengeance, between light and darkness. 

According to the Sunnatullah, Al Haqq (the 'Right'), c Ilmu (knowledge), 
patience, and light will assuredly win. In the manner decreed by Allah in His 
decree: 
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Afary, We fling (send down) the Truth (this Qur 3 dn) against the 
falsehood (disbelief), so it destroys it, and behold, it (falsehood) is 
vanished... 4 

Amongst those prominent figures who oppose As Sunnah are: Mahmud 
Abu Rayyah in his book, 3 Adwa 3 u c alas Sunnah al Muhammadiyah ( cpc- e'j-^i 
4-j' i A =■ » « N <_LioiJ) _ 'Spotlight on the Sunnah of Muhammad'; Dr. Taha 
Hussein; Ahmad Ibrahim; Dr. c Ali Hassan Abdul Qadir; Anderson; Goldzieher; 
Schacht; H.A.R. Gibb; Philip Khuri Hitti; Dr. Taufiq Sidqy, etc. 

A The Meaning of As Sunnah 

1. According to Etymology 

According to etymology of language, as Sunnah is taken from the words: 



* *• 



4_uj ^i : j*n\ qxj:j Q±^ 



Age - awd so zY « prescribed and collected. 

Present evidence and the Sunnah: Ways of enactment: The Sirah, 
character, and method. 

And the Sunnah from Allah: Laws, and commands, and 
prohibitions 



4 Surah Al ^Anbiya 3 (21) a ayah 18. 
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According to language, the word As Sunnah means a way or pursuit, 
whether commendable or appalling, in accordance with the sayings of the 
Prophet Muhammad M. 

SL*i *}L*»)M jJ j~» ja :&\ Jj-oj Jli : Jli <&IJLP jj jjj^- ^P 
J-** o* JJJJ ^JJJ ^ OlTk^ fc*» f^)M ij Cr* <j*3 <• ^ 

From 7<2&zr &m c Abdillah who said: "The Messenger of Allah 
once said: 'Whoever gives an example of a good act, 'he' will 
receive blessings for that act as well as the blessings of a person 
who follows 'him' (until the Day of Judgement), without any 
reduction in their acts whatsoever. And whoever gives an example 
of a bad act, then 'he ' will receive the sin for that act and the sins 
of the people who follow 'him' (until the Day of Judgement), 
without any reduction in their sins whatsoever". 

Furthermore, in another hadlth he M also said: 
JL»j <uU <&l ^J^p <&l Jj-»j Jli Jli c£>k*J' J>~*~o ^ J* 

. . . +AjA£AJ*i o«^ yx^- jJ 

A&w Sa M Al-Khudri, may Allah be pleased with him, reported: 
Allah 's Messenger (may peace be upon him) said: You would tread 
the same path that was trodden by those before you span by span 
and cubit by cubit (inch by inch and step by step) so much so that if 
they had entered into the hole of the lizard, you would follow them 
in this also. . . 6 



5 Hadlth narrated by Tirmidhiy, Ahmad 4: 357-359, Muslim 3: 88-89; 8: 61-62, Nasa% Darimiy, Ibnu Majah, 



Tahawiy, Tayalisi and Baihaqiy. 
Hadlth narrated by Ahmad, Bukhari, Muslim, and Ibnu Majah. 
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When it is called the Sunnatullah, this means the laws of Allah, His 
commands and prohibitions explained to 'mankind'. 

Allah decrees: 






77ia? was ?/ie Way of Allah in the case of those who passed away of 
old, and you will not find any change in the Way of Allah. 

Amongst the expressions of Sunnah within Al Qur 3 an that mean a way 
that is good or bad: 



Allah wishes to make clear (what is lawful and what is unlawful) to 

o 

you, and to show you the ways of those before you,.. 

That is to say, Allah will advise all of you the ways of the people before 
you, namely the ways of worship in their lives. 

Sometimes also, sunnah means in response to moral turpitude, that is, His 
sunnah regarding the destruction of communities rebellious towards His 
Messengers. Amongst which is: 



As 



They would not believe in it (the Qur D an), and already the example 
of (Allah 's punishment of) the ancients (who disbelieved) has gone 
forth. 9 

2. According to Shari c at 



7 Surah Al Ahzab (33), ayah 62. 

8 Surah An Nisa 3 (4), ayah 26. 
9 SurahAlHijr(15), ayah 13. 
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According to linguistic terminology it is: Everything that originates from 
the Prophet Mby means of what he said, what he performed, what he decided, 
and the characteristics of his body as well as behavior, which is meant by him 
as legislation for the Islamic community. 

As for ahadlth according to its etymology it means something new. 
Whereas linguistically it is the same as As-Sunnah according to the majority of 
the scholars. 

There are scholars who state that etymologically, sunnah is for what is 
performed and what is decided, whereas ahadlth is for what is said. However, 
there are many scholars who have forgotten the linguistic meaning and use the 
commonly used term. That is, As-Sunnah is synonymous with ahadlth. 

According to the definition of the scholars of Islamic jurisprudence (Usui 
al-fiqh -<*& Jj*-*'), As-Sunnah is: Everything that has as its source the Prophet 
M except Al Qur 3 dn, whether it be deeds, speech, and decisions, which are 
sufficient to be proofs for the laws of legislation. Regarding this matter, the 
scholars of Islamic jurisprudence have discussed it from all the facets that are 
prescribed for 'mankind' such as laws for life, and have laid down their 
principles as legislation. 

As Sunnah according to the definition of the experts in jurisprudence 
(Ahl al-fiqh - 4li]> JaI) is: Everything that has been settled by the Prophet H and 
is by law not obligatory or sunnah. 10 

Examples of the definition of As Sunnah contained within ahadlth are: 

a). Hadith: c^J* (Qauli - As Sunnah in the form of speech) is all 
statements of the Prophet M that have a connection with legislation. For 
example: 

The Messenger of Allah # said: 'Part of someone's being a good 
Muslim is his leaving alone that which does not concern him '. 



10 



Irshad ul Fuhul p. 31, Imam Shawkam; Fath ul Bar! 13/245; Mafhum Ahlis-Sunnah, pp. 37, 39. 
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b). Hadlth: _?--* (Fi c H - As Sunnah in the form of actions) is all the 
actions of the Prophet M narrated by his companions J§k. They concerned 
WudvT, Salat, Hajj, etc. For example: 

'From c Uthman bin c Affdn that the Prophet M(when he performed 
Wudu 3 ) he used to permeate his beard (with water) '. 

c). Hadlth: jlj& (Taqrir - As Sunnah in the form of that which is 
established) is all the actions of the companions 4= known from the 
Prophet M, and he allowed them (as a sign of agreement) they were not 
denied. For example: 

3*>U? -UP J*>U JlS JLjj <uU 41! _JU> _jJl 01 <LP 41! ^jJpj SjjjA _^l c£jj Ujj 
^Oj j-j dU*J cSi Cotw _Jl9 ^>Lu)fl _i aJUp J*P ^jb ^Jb- J*Aj U j^tiJl 

^i j 1 ^ j' lM **-* 1/ bi^" j^' (•"* 1^' ^^ cr^ "^ -*-** u <^ ^ ( </ 

. _JU>! 01 J ^_TU jj^lail JLJJU cJU» 

As narrated by Abu Hurairah 4& that the Prophet # said to Bilal at 
the dawn prayer: 'O Bilal. Inform me of the sweetest deed you have 
done in Islam because I have heard the sound of your sandals close 
to me in paradise ? ' He answered: 'The sweetest deed I performed 
was that everytime I made wudu 3 day or night, then I performed 
salat (sunnah) with as many raka c at as I could'. 

Or, the narrative of two companions who were travelling and 
neither of them found any water (for wudu 3 ), whereas the time for 
salat was upon them. So, both of them performed tayammum and 
salat. Afterwards, after salat they found some water and it was 
there was still time for that salat. One of the two companions 
repeated his salat after performing wudu 3 (with the water) and the 
other companion did not repeat his salat. Later on, the two of them 
met the Messenger of Allah # and told him of that event. 

Narrated by Tirmidhi. 

12 _____ 

Narrated by Tirmidhi, Ibnu Majah, Ibnul Jarud, Hakim and Hakim said: Its sanad is sahih; Tirmidhi states: 
hasan sahih. 
" Narrated by Bukhari and Muslim. 

16 
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Afterwards he M said to the companion who had not repeated his 
saldt, 'You have fulfilled the sunnah', and to the second companion 
who had repeated his saldt he said, 'You have received two 
rewards '. 

3. According to the Companions and the Salafus Salih 

Often we refer to the Book of Allah, Al Qur°an, and the sunnah of the 
Messenger of Allah M, meaning that the sunnah is a valued source of 
legislation. Al Qur 3 an attributes as Sunnah with the meaning of Hikmah - 
wisdom. 



(J§J)JL5y>J! Jj^suld-jldijl "p-^jjj 4_«5^i-!j 4-^50 1 

"Our Lord! Send amongst them a Messenger of their own (and 
indeed Allah answered their invocation by sending Muhammad M), 
who shall recite unto them Your Verses and instruct them in the 
Book (this Qur°an) and Al-Hikmah (full knowledge of the Islamic 
laws and jurisprudence or wisdom or Prophethood, etc.), and 
sanctify them. Verily! You are the All-Mighty, the All-Wise. " 






9 9 ^ ^^a 



A A A , -'A 



Indeed Allah conferred a great favour on the believers when He 
sent among them a Messenger (Muhammad M) from among 
themselves, reciting unto them His Verses (the Qur 3 dn), and 
purifying them (from sins by their following him), and instructing 



14 Narrated by Abu Dawud: 338-339; An-Nasa 3 !: 1.213 from Abu Sa c Id Al Khudri. 

15 Surah Al Baqarah (2), ayah 129. 
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them (in) the Book (the Qur°an) and Al-Hikmah [the wisdom and 
the Sunnah of the Prophet (i.e. his legal ways, statements, acts of 
worship, etc.)], while before that they had been in manifest error. 



A//a/z /jos sen/ down to yow ?/ze Book (the Qur°dn), and Al-Hikmah 
(Islamic laws, knowledge of legal and illegal things i.e. the 
Prophet's Sunnah - legal ways), and taught you that which you 
knew not. And ever great is the Grace of Allah unto you (O 
Muhammad M). 






XL 

S 7 » 



(fij) [/l-r>" ^ fl^j?^ ^j^^4A)l q\ 



And remember (O you the members of the Prophet's family, the 
graces of your Lord), that which is recited in your houses of the 
Verses of Allah and Al-Hikmah (i.e. Prophet's Sunnah legal ways, 
etc. so give your thanks to Allah and glorify His praises for this 
Qur 3 dn and the Sunnah). Verily, Allah is ever Most Courteous, 

JO 

Well-Acquainted with all things. 



i ?<■» ^ ^ *£* -* 



J^ S^ c^ ^^ °]3 *-»$^j C-^J 1 p-6-4^6 ^3^5 






IS 



Surah Al c Imran (3), ayah 164. 
Surah An Nisa 3 (4), ayah 113. 
Surah Al Ahzab (33), ayah 34. 
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He it is who sent among the unlettered ones a Messenger 
(Muhammad 0) from among themselves, reciting to them His 
Verses, purifying them (from the filth of disbelief and polytheism), 
and teaching them the Book (this Qur 3 dn, Islamic laws and Islamic 
jurisprudence) and Al-Hikmah (As-Sunnah: legal ways, orders, 
acts of worship, etc. of Prophet Muhammad 0). And verily, they 
had been before in manifest error; 

The mentioning of the Book in the above ay at means (refers to) Al 
Qur 3 an and what is meant by hikmah is As Sunnah. 

Imam Shaf c i said: 'Allah mentions Al Kitab which means Al Qur 3 dn, and 
mentions Al Hikmah; I heard in my country from the knowledgeable experts 
who understand Al Qur J an that Al Hikmah is As Sunnah" . 

Qatadah said: "What is meant by Al Hikmah is As Sunnah". c Ata D bin 
Yasar said: "Obedience towards the Messenger Mis to follow the Book and the 
Sunnah". 

Shaikhul Islam Ibnu Taimiyyah said: "many of the Salafus Salih say, 
'That Al Hikmah is As Sunnah, because in truth what is read in the houses of 
the wives of the Prophet St (may Allah reward them) is the Sunnah of the 
Prophet it. He H said: 






Ajla aILj Olixil CUJjl ^j V 



[Know that] indeed, I have been given the Book and, with it, that 
which is similar to it (the Sunnah). 

Hasan bin c Atiyyah said: "Jibril £&l descended to the Prophet M bearing 
As Sunnah in the same manner as he bore Al Qur 3 dn, and also taught As 
Sunnah in the same manner as he taught Al Qur 3 dn". 

Refer also to books of tafsir that explain this ayah (Al Ahzab (33), ayah 
34). 



19 — — 

Surah Al Jumu c ah (62), ayah 2. 

20 _ _ _ _ 

Narrated by Ahmad, Abu Dawud Vol. IV, p. 200, Sahih ul-Jami, Ibn Hajar, al-Isaba, Vol. I, p. 



19 



The Salafus Salih expound the meaning of As Sunnah to be the Dm and 
Sharl c at brought by the Messenger ff implicitly in issues of knowledge, deeds, 
and whatever was received by the Sahabat (companions), the Tdbi c un (the 
followers of the companions), the Tdbi c at-Tabi c in (the followers of the 
followers of the companions), and the Salafus Salih (pious predecessors) 
themselves within the branch of c Aqldah (creed) and Furu c (applied 
jurisprudence). 

Abu Bakr 4& said: "Sunnah is the strong rope of Allah". c Abdullah bin Ad 
Dailami (from the Tabi c un) said: "The first thing to be abandoned in the 
religion is the Sunnah". 

Hasan al Basri and Sufyan ath Thauri at the time they explained the ayah: 



*i ». 



s , *v 



"Then We have put you on a plain Way of (Our) Commandment. So 

9 1 

follow you that, and follow not the desires of those who know not." 

Both of them said: "Namely, you are on the Sunnah". 

Shaikhul Islam Ibnu Taymiyyah said: "Indeed as Sunnah is SharVat, that 
is, whatever has been legislated by Allah and His Messenger Min this Din". As 
Sunnah is what is intended within the sound ahadith. 

B. As Sunnah and BicTah 

Sunnah with the meaning of whatever has been legislated by His 
Messenger M is the opposite of bid c ah, that is, whatever is new and which was 

99 

never typified by the Messenger of Allah M. 



21 Surah Al Jathiyah (45), ayah 18. 
Mafhum Ahlus Sunnah, Dr. Nasir bin c Abdul-Karim al c Aql, pp. 32, 35. 
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Bid c ah according to linguistics is all issues newly established. Imam Ash 
Shatibiyyah said: "The expression ofbid c ah has as its source whatever has not 
yet been exemplified'. 

Amongst the known uses of the word bid c ah, is the word bid c ah found in 
the following decree of Allah: 



JfJ... ^j^lj^i^'^i^Jl^u 



The Originator of the heavens and the earth... 



23 



The meaning of *_>ju - badi c u - here is that it is Allah who made or 

created the ' ...heavens and the earth...' in a fashion for which there had not 
been an example of beforehand. 

Also within His decrees is: 



Say (O Muhammad 0): "I am not a new thing among the 
Messengers (of Allah). . . " 

What is meant by bid c ah here is that the Prophet M is not the first 
Messenger to bring a message from Allah to His servants, and in fact, there 
have already been Messengers before him M. When it is said that 'so-and-so' 
has made a bid c ah, then it means that 'so-and-so' has brought about a way that 
no person has carried out before except 'him'. 

Bid c ah according to Ash Shari c at is something which is held to by 
'mankind', both in words and deeds within religion, and for which there is no 
explanation for (or as to) its legitimacy from the Messenger of Allah M and his 
companions J^, which means to carry it out as worship. 



23 — 

Surah Al Baqarah (2), ayah 117. 

24 Surah Al Ahqaf (46), ayah 9. 
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( 

0« ?/*e authority of the Mother of the Faithful, 3 Umm c Abdillah 

— g _ 

c A 3 ishah , who said: The Messenger of Allah # said: "He who 
innovates something in this matter of ours [i.e. Islam] that is not of 
it will have it rejected [by Allah] ". 

And he M further said: 

\jy\ <Ulp ^ SUP J*P jj> ) H <&l Jj-oj Jl3 : cJli s LSJlP £p 

From c A 3 ishah who said: The Messenger of Allah M said: "He 
who does an act which we have not commanded, will have it 
rejected [by Allah] ". 

Ibnu Taymiyyah, when defining bid c ah said: "Bid c ah is everything that 
violates the Book of Allah, As Sunnah, and the unanimity or concensus (£<-*?■'- 
ijma c ) of the Salafus Salih both in matters of c aqidah and in matters of c ibadah, 
such as the statements of the Khawarij, the Rdfidah, the Qadariyah, the 
Jahmiyyah, and also those people who worship as well as dance and sing in the 
mosques ". 

Thus, oftentimes As Sunnah means that which opposes bid c ah. For 
instance, when it is said that 'so-and-so' follows the sunnah, it means that 'so- 
and-so' practices according to whatever came from the Messenger of Allah % 
and his companions 4>. However, when it is said that 'so-and-so' performs 
bid c ah, it means that 'so-and-so' practices that which violates whatever was 
practiced by the Messenger of Allah M and his companions 4>. 

As Sunnah mentioned in this discussion, means the sunnah according to 
the scholars of the elemental principles of jurisprudence, because this is the 



2i — 

" Narrated by Bukhari and Muslim. 
Narrated by Muslim. 
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understanding used within the principal propositions of proof, its status within 
the development of law, and the acts of Islamic law. Nevertheless, within an 
historical analysis it will also be set forth in general as that which is used by the 
experts in ahadith. 

C. Sanad and Matn 27 

Sanad or Isndd (^^ - >^iuJ>) linguistically mean support, 28 meaning that 

it is a way that is connected with its matn, its narrators who have narrated the 
matn of the hadith and conveyed it. Sanad started from the first narrator (before 
jotting down the hadith) and ended with the person who was formerly a 
companion of the Messenger of Allah M- For instance, Bukharl has narrated a 

hadith, and so Bukharl is said to be the mukharrij (£ J^^ - the one who 

pronounces the hadith) or mudawwin (UJ-^ - the one who writes the hadith 
down), and the narrator before Bukharl is said to be the beginner of the sanad, 
whereas the companion who narrated that hadith is said to be the end of the 
sanad. 

Matn linguistically means: firm, strong, solid; meaning that it is the 
content, speech, or enunciation of the hadith found after the narrator from the 
end of the sanad. 

The experts of ahadith do not want to accept ahadith that come to them, 
except when they have sanad, and they have carried this out since the spread of 
falsehood in the name of the Prophet M, which was pioneered by the people of 
the Shl c ah. A tabi c un by the name of Muhammad bin Sirln (died 1 10 H) said: 
"They (that is the ahadith experts) previously did not ask about the chain of 
narrators, but when the fitnah (slanderous defamation) began, they said, 'Tell 
us the names of your narrators, and when we have seen that they are amongst 
those who conveyed the Sunnah we will accept their ahadith, but when they are 
amongst those who conveyed bid c ah we will reject their ahadith. 



'...Sanad (chains of the reporters)and Matn (text of Hadith)...', Abdul Ghaffar, Suhaib Hasan, Criticism of 
Hadith among Muslims with reference to Sunan ibn Maja, p. 32, Ta Ha Publishers Ltd, London, 2" Edition, 
1986. 

'...Sanad literally means: On which something is dependable...', ibid. 
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Then, ever since that time, the scholars examine every chain of narration 
(sanad) that reaches them. When the conditions for hadith sahlh and hasan have 
been fulfilled, then they accept the particular hadith as hujjah (valid or 
competent in authority, proof), and when it does not fulfill the conditions they 
reject it. 

c Abdullah bin Mubarak (died 181 H) said: "Sanad is from religion, and 
when it is the case that there is no chain of narration, then a person will say 
what he wants, at wilF. 

The scholars of ahadith have already determined the qaidah (the 
objectives of) and principles deliberated within every sanad and matn in the 
acceptance of a hadith. The knowledge which deals with this is the knowledge 
of the Mustalah of ahadith (Classification of Hadith). 

D. The Division of As Sunnah in accordance with us 

The Sunnah that has arrived with us from the Messenger of Allah M is 
seen, in terms of its arrival, as being divided into two, that is, Mutawdtir and 
Ahad. A mutawatir hadith is a report from the Messenger of Allah St which has 
been delivered simultaneously by trusted people in a manner that would be 
impossible for them to agree to lie. 

Mutawatir ahadith possess four requirements: 

1). Trustworthy (<— H-*J - thiqat) narrators and understanding of what was 
reported and with definite words. 

2). Dependency upon submission of something that is concrete, such as: 
witnessing or hearing directly. 

As an example: 
3). The number or amount of them, because of its being impossible 
according to their custom, to lie, for instance. 

4). Their numbers remain are fixed, from the beginning of the sanad, from 
midway to final sanad, with a minimal of ten narrators to report it. 



29 

Sharh Sahlh Muslim, Imam Nawawi 1/87. 
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Ahad ahadith are ahadith whose ranking is not up to the ranking of 
mutawatir ahadith. Ahad ahadith are divided into three kinds: 

1). Ahadith Mashhur, are ahadith that are narrated with three sanad. 
2). Ahadith, c Aziz, are ahadith narrated with two sanad. 
3). Ahadith Gharlb, are ahadith narrated with one sanad. 
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CHAPTER 2 

THE STATUS OF AS-SUNNAH WITHIN THE 
SHARP AT OF ISLAM 



The Islamic community is agreed that whatever comes from the 
Messenger of Allah M, whether it be speech, deeds, or decisions that came to us 
by means of sahlh Mutawatir and Ahad sanad, must obligatorily be accepted by 
us and practiced. The conferral of the terms Mutawatir and Ahad are in order to 
indicate the value of their sanad, and not in order to permit us consideration of 
the acceptance or rejection of their proofs. 

As Sunnah that is qafi (cr*-^ 3 - definite, positive) and zannl (cs-"* - 
presumptive, supposed) is evidential proof when its sanad is sahlh, because As 
Sunnah is a source for the establishment of Islamic laws by the scholars and 

Mujtahidin (o£ ^V~> A - a legist formulating independent decisions in legal or 
theological matters, based on the interpretation and application of the four usul) 
which serves as references for 3 Istinbat (Ja nYu» ) - source, cause) and the laws of 
Ash Shari c at. In other words, laws that are within As Sunnah constitute laws 
that are within Al Qur 3 an, which function as laws and legislation that must be 
obeyed. 

A. Argumentation (Reasoning) concerning Proof of As Sunnah 

Al Qur 3 an ul Karlm (The Noble Qur 3 an) orders us to judge with the 
Sunnah of the Messenger of Allah M. It is evident by how many ayat of Al 
Qur 3 an there are which order us to obey the Messenger of Allah M and arbitrate 
by means of him it. 
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JS" -* 



gjUjui *^lU? J-^> 



/? w no? /or a believer, man or woman, when Allah and His 
Messenger have decreed a matter that they should have any option 
in their decision. And whoever disobeys Allah and His Messenger, 
he has indeed strayed in a plain error. 






* *'* s> \ *' .. - .?? .jf 



4lj-^>jJ 4jb! <_£Jb ^u Ij^JLflj *y IjJwoU (JiAll C^l 



Q JLp *^« 4J0l 0! 4U1 I>ft3ij 

yow w/20 believe! Do not put (yourselves) forward before Allah 
and His Messenger (M), and fear Allah. Verily! Allah is All- 
Hearing, All-Knowing. 



dJr H '&\ oli I3J33 Oli -T3>l^!j ^T IjiJ?! I> 



CsJ Oij^ 



Say (O Muhammad M): "Obey Allah and the Messenger 
(Muhammad 0). " But if they turn away, then Allah does not like 
the disbelievers. 
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Surah Al Ahzab (33), ayah 36. 
Surah Al Hujurat (49), ayah 1. 
Surah Al c Imran (3), ayah 32. 
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(J§J) IJL-j-tw AWL} <jOj ^iyj^j <J-°^~ '^-^JLujjIj t^Lv^J 



W/zatever 0/ good reaches you, is from Allah, but whatever of evil 
befalls you, is from yourself And We have sent you (O Muhammad 
M) as a Messenger to mankind, and Allah is sufficient as a witness. 
He who obeys the Messenger (Muhammad M), has indeed obeyed 
Allah, but he who turns away, then We have not sent you (0 
Muhammad M) as a watcher over them. 

s& Jji) cJj-l^T I^fj '-IT \^jJ\ i3i.11 &$ 14L; 



yow w/ze> believe! Obey Allah and obey the Messenger 
(Muhammad 0), and those of you (Muslims) who are in authority. 
(And) if you differ in anything amongst yourselves, refer it to Allah 
and His Messenger (0), if you believe in Allah and in the Last Day. 
That is better and more suitable for final determination. 



Surah An Nisa 3 (4), ayat 79-80. 
Surah An Nisa 3 (4), ayah 59. 
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^£sj£j <^JfeOjj Ijls^i Ij^J^ ^J jA1j-»jj 4i)l \jxJb\j 



■ •$ •f tf '» > 9 



t£«al\ £* 4i)l O] 'x^'j 



And o&ey A//a/i and //« Messenger, and do not dispute (with one 
another) lest you lose courage and your strength depart, and be 
patient. Surely, Allah is with those who are As-Sabirin (the patient 

. \ 35 

ones, etc.). 



'" * , f. 'G'l % * , f 



!j_ilpli *-S_Jj3 OJi IjjJUs-lj ^yJj\ \jkA>\j 4l)l I^Cjlslj 

And o&ey A//dn and ?ne Messenger (MuhammadM), and beware (of 
even coming near to drinking or gambling or Al-Ansab, or 
Al-Azlam, etc.) and fear Allah. Then if you turn away, you should 
know that it is Our Messenger's duty to convey (the Message) in 
the clearest way. 



** 



tH'f fr- 



p$* c>^ ^yjj& t| U ^ (A ^lJ^ ^J 



jfj) UJj ^35 ^r^ 3 ' ^ I p-* l^j p4^fj 

They (hypocrites) are those of whom Allah knows what is in their 
hearts; so turn aside from them (do not punish them) but admonish 
them, and speak to them an effective word (i.e. to believe in Allah, 
worship Him, obey Him, and be afraid of Him) to reach their 
innerselves. 
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Surah Al Anfal (8), ayah 46. 
Surah Al Ma D idah (5), ayah 92. 
Surah An Nur (24), ayah 63. 
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> <Si <, . $ \ > 



»v jl£ 



u ^li^ lii Jj-^ij 4& ijl^i ijL.ia ^Jdi t^iij 



^Jsj {jS\ ^JC>. A jJi--"M ^J\ ij^ipTj ^ 



^ ^> 



v„ 



'< _>**• 



)jj&£- 4^J] jAj\j 



O you who believe! Answer Allah (by obeying Him) and (His) 
Messenger when He (M) calls you to that which will give you life, 
and know that Allah comes in between a person and his heart (i.e. 
He prevents an evil person to decide anything). And verily to Him 
you shall (all) be gathered. 



E. 



97 * * * 






E. 



j3_gJI -Xli;3>j l$J 



Jl ^£ 



y^^fl Lg^:^ 






tj JLJi*-)! 



TTzese are ?/ze /zm/to f^e? Zry) A//a/z for ordainments as regards laws 

of inheritance), and whosoever obeys Allah and His Messenger 

(Muhammad M) will be admitted to Gardens under which rivers 

flow (in Paradise), to abide therein, and that will be the great 

success. 

And whosoever disobeys Allah and His Messenger (Muhammad 

M), and transgresses His limits He will cast him into the Fire, to 

on 

abide therein; and he shall have a disgraceful torment. 



' Surah Al Anfal (8), ayah 24. 
' Surah An Nisa 3 (4), ayat 13-14. 
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? T ' \ *' I* % ' * * 



UjdiJj Jjj! U^ IjiJ; ^jl Oj^Ji ^.i^Al' J] j 3 ^ 



> * -» - a - . . . E- . _J Jl 



jij oji'Ml J! ij-oUtl) o' oj^j^ *iil3 ^ Jjj! 






jij ST D>i l. jj ty'ii' li Jj liij 






> > 



//ave yow seen those (hyprocrites) who claim that they believe in 
that which has been sent down to you, and that which was sent 
down before you, and they wish to go for judgement (in their 
disputes) to the Taghut (false judges, etc.) while they have been 
ordered to reject them. But Shaitan (Satan) wishes to lead them far 
astray. 

And when it is said to them: "Come to what Allah has sent down 
and to the Messenger (Muhammad M), " you (Muhammad M) see 
the hypocrites turn away from you (Muhammad M) with aversion. 

j^v^j ^-aIj— »jj awi J! \j&s 131 Q^pJi J33 0^ ^! 

(j^>JLfl_«j! a-a ^fj-jjjlj \Sjx±>\j LL*_«_^> IjJj^j (j! 1 gjuu 



iUJi 



77ie <9«/;y saying of the faithful believers, when they are called to 
Allah (His words, the Qur 3 dn) and His Messenger (M), to judge 
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Surah An Nisa 3 (4), ayat 60-61. 
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between them, is that they say: "We hear and we obey. " And such 
are the prosperous ones (who will live forever in Paradise). 
And whosoever obeys Allah and His Messenger (0), fears Allah, 
and keeps his duty (to Him), such are the successful ones. 



Jj^Uj M CSj3\ Jit Itf *-4lj-lj Ji 2)T *i$t \L 
fijJbki Jj^.jJI >PvJLjU Loj (t^^ ^^r^^' CW "vj^ OyH 



What Allah gave as booty (Fd J i') to His Messenger (Muhammad M) 
from the people of the townships, - it is for Allah, His Messenger 
(Muhammad M), the kindred (of Messenger Muhammad M), the 
orphans, Al-Masakin (the poor), and the wayfarer, in order that it 
may not become a fortune used by the rich among you. And 
whatsoever the Messenger (Muhammad M) gives you, take it, and 
whatsoever he forbids you, abstain (from it), and fear Allah. Verily, 
Allah is severe in punishment. 



*%» . -5-ff 



@ U^^i Jy^j^^ }y£\y& 



Indeed in the Messenger of Allah (Muhammad M) you have a good 
example to follow for him who hopes in (the Meeting with) Allah 
and the Last Day and remembers Allah much. 



41 Surah An Nur (24), ayat 51-52. 

42 Surah Al Hashr (59), ayah 7. 

43 Surah Al Ahzab (33), ayah 21. 
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#y £/ze star w/zen zY goes down, (or vanishes). 

Your companion (Muhammad M) has neither gone astray nor has 

erred. 

Nor does he speak of (his own) desire. 

It is only an inspiration that is inspired. 



*'* » " ' **t' r'Ti t V f ' *&. 



Wzta c/ear signs and Books (We sent the Messengers). And We 
have also sent down unto you (O Muhammad M) the Reminder and 
the advice (the Qur 3 dn), that you may explain clearly to men what 
is sent down to them, and that they may give thought. 

B. Ahadith that command us to follow the Prophet H in all 
matters 



Likewise also, this matter is encompassed within the ahadith of the 
Prophet M, wherein we encounter many commands that obligate us to follow the 
Prophet M in all matters. Amongst them are: 

: JlS (JL^j aJlp 4)1 1 ( Ju^ 4)1 1 Jj^ <j 01 - <up 4)1 1 ( - s ^j - S^a jj ^p 
J 15 V 4)il Jj^-j Lj ^L j^j : IjJli ! ! ^1 ^y. VI 3jJrl Ojl^Jb jl*I JS"" 

(_^l JJi 3U2P J-4J 2^L| J^.j (^pu?I j^ 



44 Surah An Najm (53), ayat 1-4. 

45 Surah An Nahl (16), ayah 44. 
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I). From Abl Hurairah 4& - Indeed the messenger of Allah M said: 
"All of my community will enter paradise except those who refuse!" 
They said: 'And who will refuse O Messenger of Allah (M) ? " 
"Whoever obeys me will enter Paradise and whoever disobeys me 
has refused". 46 

f X^> ^}\ <Jl AXjM* OjU : JlS 4_LP A&l { J?j a!)I XS- ^ y\>r J& 

l)I : j g ■,'^»; JL5j (*-JL> 4jj i >% ^ 4a *j JULJ Lg g aij LftJal : IdULJ 2j.slLl -^ 

\X«j£- (O^^ /^j a!)I f- LUl JLai jJu-^Jlp a!)I ( jL v i5 !jl«j£ ^LUl -^oi (JL«j 

2). From /a£z> £m c Abdullah 4& who said: "Some angels came to 
the Prophet M while he was sleeping. Some of them said, "He is 
sleeping. " Others said, "His eyes are sleeping but his heart is 
awake. " Then they said, "There is an example for this companion 
of yours. " One of them said, "Then set forth an example for him. " 
Some of them said, "He is sleeping. " The others said, "His eyes are 
sleeping but his heart is awake. " Then they said, "His example is 
that of a man who has built a house and then offered therein a 
banquet and sent an inviter (messenger) to invite the people. So 
whoever accepted the invitation of the inviter, entered the house 
and ate of the banquet, and whoever did not accept the invitation of 
the inviter, did not enter the house, nor did he eat of the banquet. " 
Then the angels said, "Interpret this example to him so that he may 
understand it. " Some of them said, "He is sleeping. " The others 
said, "His eyes are sleeping but his heart is awake. "And then they 
said, "The houses stands for Paradise and the call maker is 
Muhammad; and whoever obeys Muhammad, obeys Allah; and 



' Narrated by Bukhari. 
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whoever disobeys Muhammad, disobeys Allah. Muhammad 
separated the people (i.e., through his message, the good is 
distinguished from the bad, and the believers from the 
disbelievers). ,A7 

ijsSJSQ f«j3 ^ Lbik ipiS *u><3ii oujAii jjJ^ii ui J13 ^* 



.» 



3). Narrated Abu Musa 4&: From the Prophet who said, "My 
example and the example of what I have been sent with is that of a 
man who came to some people and said, 'O people! I have seen the 
enemy 's army with my own eyes, and I am the naked warner; so 
protect yourselves! ' Then a group of his people obeyed him and 
fled at night proceeding stealthily till they were safe, while another 
group of them disbelieved him and stayed at their places till 
morning when the army came upon them, and killed and ruined 
them completely. So this is the example of that person who obeys 
me and follows what I have brought (the Qur J dn and the Sunnah), 
and the example of the one who disobeys me and disbelieves in the 
truth I have brought. ' 

: Jl3 JLij aJs> 4*11 ^Jufi 4WI Jj-oj d\ «UP 4WI ^j *3\j ^J tf> 
Aj Cyf U-a iSjfi\ jfi yH\ 4JL Ax£jJ Js> \&sa mftd j-flJf ^ " 

4). From Abi Rafi c , 4&, that the Messenger of Allah Msaid: "Let me 
not find one of you reclining on his couch, when he hears 
something regarding me which I have commanded or forbidden, 



47 



IS 



Narrated by Bukhari, 8: 139-140. 
Narrated by Bukhari and Muslim. 
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and says: We do not know. What we found in Allah's Book we have 



,49 



followed. " 

^ 5^i &u& j^ 1 j^ j# Jfcw ^ tf «r>* e 1 ^ ^ 

5). From Al-Miqdam ibn Ma c dl Karlb 4^ from the Prophet Mwho 
said: "Beware! I have been given the Qur c an and something like it, 
yet the time is coming when a man replete on his couch will say: 
Keep to the Qur 3 dn; what you find in it to be permissible treat as 
permissible, and what you find in it to be prohibited treat as 
prohibited. Beware! The domestic ass, beasts of prey with fangs, a 
find belonging to confederate, unless its owner does not want it, 
are not permissible to you. If anyone comes to some people, they 
must entertain him, but if they do not, he has a right to penalize 
them to an amount equivalent to his entertainment. " 50 

( U^j ,frSX***ftJ U ) (t-fc*bu l&L£j -S AjLJi A.X3 C*£j> '. (t-^J 

. Jpy^\ ^ bjj j&- tejisi jJj J~**3 ^UlsT 

6). From Abi Hurairah 4& who said: The Messenger of Allah M 
said: I am leaving behind me two matters, you will not go astray as 
long as you cling to them both, the Book of Allah and my Sunnah; 



Narrated by Ahmad, Abu Dawud, TirmidhI, Ibnu Majah, and Tahawi. 

Narrated by Abu Dawud, TirmidhI, Hakim, pronounced sahih by Hakim and Ahmad. 
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and the two will not be separated until they come to me at the lake 



51 



(in Paradise). 

Jj-*>j b :JJl3 JU3 .O^Jliil U^a cJbrjj <-Ojs*)l Ig^a ciji 4*Jb 
c^^Ay *iw^jl :jL2s ? bJj Jlg*J liUi cfij^ &Pj* IJu* 5lT c<&! 
c£*bu *£w j^jw j^ 4Jl3 <-^**?~ XS- cMj APlIaJlj «-o-*Jlj <&l 

JS"0l3 cjj^l Ob\H?taj *£\Slj cJL^-ljJb IgJlP lj-££j IgJ IjSClwoJ 

7). From Abi Najih (Al c Arbdd) bin Sariyyah 4$& who said: The 
Messenger of Allah §§ gave us some advice that truly penetrated 
(our hearts), so much so that our hearts trembled and tears 
streamed down. Then we said: "0 Messenger of Allah (M), this 
feels like the advice of a person who wants to leave (us forever), so 
order us! He said: "I counsel you to have Taqwa of Allah and to 
hear, and obey, even if an Abyssinian slave were to command you. 
For, verily, whoever amongst you lives (to grown old), he will see 
many differences. So stick to my Sunnah and the Sunnah of the 
rightly guided khallfahs. Cling tightly onto it and hold onto it with 
your molar teeth. And beware of newly invented matters. For, 
indeed, every newly invented matter is an innovation, and every 
innovation is a thing that leads astray, and everything that leads 
astray is in the Hellfire. " 

C. Guidance that can be obtained from Al Qur 3 an and As 
Sunnah 



Narrated by Hakim. 
52 _ _ _ 

Narrated by Abu Dawud and Tirmidhl. 
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The proofs from Al Qur 3 an ul Karim and the ahadith of the Prophet M 
above, provide crucial guidance for us, universal in manner, as follows: 

1). There is no difference between the laws of Allah and the laws of His 
Messenger M, because a mu 3 mln must not discriminate with the intent to 
violate, and such (behaviour) is included within disobedience to the Messenger 
of Allah It in the same manner as 'he' is disobedient to Allah. Such actions are 
manifest errors. 

2). A person must not come before the Messenger of Allah M in the same 
manner as 'he' must not go before Allah, that is, 'he' must not violate the 
Sunnah of the Messenger of Allah %. Ibnu Qayyim said in his book, Tlam al 
Muwaqq^lrf concerning the meaning of ayah (1) from Surah Al Hujurat (49), 
that is: "(All of you) do not speak until he speaks, and (all of you) do not rule 
until he has ruled, and do not decree something until he has decreed, and do not 
establish a matter until he has judged it". 



*UP X-jf" <4JUI Oj <4JUI \j23\j 



O you who believe! Do not put (yourselves) forward before Allah 
and His Messenger (0§), and fear Allah. Verily! Allah is All- 
Hearing, All-Knowing. 

3). Obedience towards the Messenger of Allah H means obedience towards 
Allah. 

4). A person who turns away from obedience to the Messenger of Allah M is 
included amongst the disbelievers. 

5). When disputes arise in religious matters, it is obligatory for us to return to 
Allah and His Messenger M. Ibnu Qayyim said, "Allah □ commanded 
('mankind') to obey Him and to obey His Messenger H. He (Allah) repeated the 



53 Surah Al Hujurat (49), ayah 1. 
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phrase \..wa °atiy c u-r Rasula...'' (...and obey the Messenger...) as a 
notification that obedience towards the Messenger it is by law obligatory, 
without reward and without further need for comparison with the Book of 
Allah. Moreover, it is obligatory to obey his (if) command absolutely, whether 
that command is Al Qur 3 an or not, because he has been given the book and the 
like thereof. And Allah does not apply the word obedience for the 3 Ull-l 3 Amri 
(those Muslims in authority), moreover HUX does away with the act of 
obedience, because towards the °Uli-l 3 Amri is implicit in obedience towards 
the Messenger it. The ''Ulama 3 (scholars) e in agreement that returning to Allah 
means returning to His Book and returning to the Messenger M at the time he 
was still alive, and after he it died returning to his it sunnah, and such is 
included within the conditions of faith. 

6). The fall of the Muslims and their loss of strength are caused by their 
continual quarreling and their desire not to return to As Sunnah. 

7). A person (persons) who violates the commands of the Messenger of Allah % 
will receive fitnah on this earth and a painful punishment in the Hereafter. 

8). A person (persons) violate the commands of the Messenger of Allah M will 
receive bad consequences on the earth and in the Hereafter. 

9). It is obligatory to fulfill the call of the Messenger M (that is to fulfill his 
sunnah), because by those means one will be in receipt of happiness in this 
world and in the Hereafter. 

10). Obedience towards the Prophet M is the eminent cause for a person to enter 
into Paradise and the achievement of realization of success. Conversely, a 
person who is rebellious towards him M will enter into Hell and therein receive 
a humiliating punishment. 

11). Amongst the characteristics of hypocrites, is that whenever they are invited 
to judge (arbitrate issues) by the Messenger of Allah it and his sunnah, they 
refuse and even make efforts to block people who want to return to him it. 

12). Those people who are mu 3 min (believing, faithful) are diferent to those 
people who are munafiq (hypocrites), because those who are mu 3 min when 
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called upon to arbitrate with the Sunnah of the Messenger of Allah It, they 
immediately fulfill the call by saying, "...sami c na wa 3 ata c na..." (we hear and 
we obey). 

13). It is obligatory for us to follow each and every command of the Messenger 
of Allah if and whatever he has forbidden it is obligatory for us to distance 
ourselves from it. 

14). An exemplary model for the Islamic community in all matters of religion is 
the Messenger of Allah M- 

15). Every word uttered by the Messenger of Allah M connected with religion 
and matters of the unseen that are unable to be known of or experimented, then 
that issue constitutes revelation from Allah to him H without any invalidity 
within it. 

16). As Sunnah constitutes the explanation of Al Qur 3 an which was revealed to 
him It. 

17). Al Qur'an must be demonstrated by means of As Sunnah, and moreover as 
Sunnah is the same as Al Qur 3 an in regards in matters that are mandatory to 
obey and follow. 

18). What has been declared haram by the Messenger of Allah St is the same as 
that which has been declared haram by Allah, and likewise everything that has 
been brought by the Messenger of Allah M, that is not contained within Al 
Qur°an, is the same as Al Qur 3 an based upon the generality of hadlth no. 5. 

19). 'Mankind' can be saved from error and deviation merely by holding onto 
Al Qur 3 an and As Sunnah, and such as that constitutes the law permanently 
until the Day of Resurrection, and there must not be any division between the 
two of them. 

20). The obligation to follow the Sunnah of the Messenger of Allah M 
encompasses issues of c aqidah as well as ahkam (matters of judgement), and 
includes all religious issues, as well as directing anyone who comes to his 
message of da c wah before the Day of Resurrection. 
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D. Dala 3 il of the Ijma c commanding us to follow the Prophet 
Muhammad $jj$ 

The Islamic community are unanimous concerning the obligation to act 
upon (put into practice) the authentic (sahlh) sunnah of the Prophet St, and 
indeed the call of Allah and His Messenger St. The Islamic community accept 
As Sunnah in the same manner as they accept al Qur 3 an, because as Sunnah 
constitutes the source of tashri c (legislation) as witnessed by Allah. In the 
manner stated within His decree: 



(jfj) OjJiLL) ^Ul j2-^a-Jlj ^*-pVI l£>^*> 

Say (0 Muhammad 0): "I don't tell you that with me are the 
treasures of Allah, nor (that) I know the unseen; nor I tell you that 
I am an angel. I but follow what is revealed to me by inspiration. " 
Say: "Are the blind and the one who sees equal? Will you not then 
take thought?" 

The Islamic community, since the time of the companions <fe, of the 
Messenger of Allah St, the Tabi c un, the tabi c at tabi c in, and the generations 
thereafter them until today have always returned any religious matter to Al 
Qur 3 an and As Sunnah, holding to it as well as guarding it. 

Amongst the Dala 3 il that state that the companions ^ and the Tabi c un 
held to As Sunnah are: 

1). At the time that Abu Bakr controlled the Caliphate, Fatimah binti 
Muhammad, Messenger of Allah St, went to meet him to ask something about 
her father, and he (Abu Bakr) said to her: "Indeed I heard the Messenger of 



54 Surah Al An c am (6), ayah 50. 
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Allah M say: 'Indeed when Allah gives food to a Prophet, then he dies, and then 
he becomes a legacy for the people after him'. Because of that I beheld that 
what remained of your father must be returned to the Islamic community". Then 
Fatimah said: "You know better than I about what you have heard from the 
Messenger of Allah it". 55 

In another narration he (Abu Bakr) said: "I will not leave anything behind 
that has been conveyed (implemented) by the Messenger of Allah if, because I 
worry when I leave behind his if commands I will be astray". 56 

2). c Umar *&> said: "Indeed I sent them (qadin - judges) so that they teach Al 
Qur 3 an and the Sunnah of the Prophet M to the community in order that they 
measure out the spoils of war justly, and whoever is in doubt let 'him' come to 
see me". 57 

3). c Umar ibn al Khattab 4*> stood before the Hajr al 3 Aswad (the black 
stone) saying, "Indeed I know that you are a stone, and in the event that I do not 
see my treasured one (the Prophet Muhammad St) kissing you or touching you, 
then surely I will not touch or kiss you". 58 

4). Sa c id ibn al Musayyib 4* said, "I perform wudu 3 like the wudu 3 of the 
Messenger of Allah (if) and I salat in the same way as the salat of the 
Messenger of Allah (if)". 

5). c Ali 4k> said in regard to standing when a funeral procession passes, "I 
once saw the Messenger of Allah if stand, so we stood, and he sat, so we sat". 59 

6). Some people said to c Abdullah bin c Umar 4*>, "We did not find anything 
within al Qur 3 an about how to pray whilst travelling?" Ibn c Umar <# said, 
"Indeed Allah i!is has sent His Prophet Muhammad M to us as before him we 
had not known anything, and because of that we intended to do anything we 
acted in the same manner as we had seen the prophet Muhammad acting". 
Within another narration he said, "Before we were astray, and then Allah 



55 Narrated by Ahmad 1: 160. 
Narrated by Ahmad. 

57 -1 

Narrated by Darimiy 1: 72. 
58 Narrated by Ahmad 1: 197-213. 

59 

Narrated by Ahmad 2: 52. 
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manifests to us by means of him M, and because of that it is obligatory for us to 
follow in his footsteps". 60 

7). A woman came to c Abdullah bin Mas c ud 4& and she said, "I have heard 
news that you forbid women from attaching wigs?" c Abdullah bin Mas c ud 
answered, "Yes!" The woman asked, "Is that prohibition in the Book of Allah 
(Al Qur 3 an) or did you hear it (directly) from the Messenger it?" c Abdullah bin 
Mas c ud answered, "I found (that prohibition) within the Book of Allah and from 
the sayings of the Messenger of Allah M'- The woman said again, "By Allah, I 
have read the pages of Al Qur 3 an from the beginning to the end, and yet I was 
unable to find that prohibition". Ibnu Mas c ud said, "Is there not in it an ayah 
(that states)" 'And whatever the Messenger gives you, take it, and whatsoever 
he forbids you, abstain (from it)'". "Yes", answered the woman. After that Ibnu 
Mas c ud said, "Indeed I heard the Messenger of Allah it prohibit the plucking of 
hairs from the eyebrows, sharpening of the teeth, wearing of wigs, and piercing 
unless sick". 

8). Mu c awiyah 4*> once gave a khutbah (speech, lecture) on the minbar 
(rostrum), and after praising Allah and lauding Him, he said, "O Arabs, by 
Allah, were it to be that you did not implement the Sunnah of the Prophet M, 
then other than you there will be no one to carry it out". 

9). Abu Nadrah <# narrated from the companion c Imran bin Husain <#>, a 
person came to him and asked him about something, then c Imran bin Husain 
answered him from the Sunnah of the Prophet %. Then the person who had 
asked said, "Answer from the Book of Allah, and don't you answer from 
anything other than it!" c Imran bin Husain said, "You are a fool... Do you find 
in the Qur 3 an that the Zuhr (noon) prayer consists of four raka c at (bending of 
the torso from an upright position, bowing) and that it is not read aloud, or 
about the raka c at in salat, or how to calculate zakat?", and then he said further, 
"Do you find all of that explained within Al Qur 3 an? Know that Al Qur 3 an 
commands, and it is As Sunnah that explains or clarifies it". 



Narrated by Ahmad and Hakim. 
Narrated by Ahmad. 
Al Maruzy, As Sunnah page. 14. 
Jami c u Bayan ul c Ilmu wa Fadlihi. 
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In actual fact there are still many more examples of the manner in which 
the companions and their followers held to the sunnah of the Prophet H, and 
which was then carried on by those people who followed after them. From 
amongst those who were the Tabi c un was a man called Mutarrif bin c Abdullah 
ibn ash Shakhlr <# who was once probed by someone, "Don't you produce for 
us anything besides what is only from Al Qur 3 an". Mutarrif answered, "By 
Allah we have no desire to alter what is from Al Qur 3 an, however we want (to 
convey) explanations from a person who has more knowledge of Al Qur 3 an 
than us, that is the Messenger of Allah M. He M was the one who explained Al 
Qur 3 an, applied it within his speech, explained the intent and purpose of the 
decrees of Allah, as well as detailing his laws by means of his pure sunnah. He 
was the qudwah (exemplar) for the Muslims (until the Day of Resurrection). 
And for that reason all of you hold to As Sunnah in the same manner as you 
hold to Al Qur 3 an ul Karim, and guard as Sunnah in the same nmanner as you 
guard Al Qur 3 an". 
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CHAPTER 3 

THE CONNECTION BETWEEN AS SUNNAH AND AL 

QUR 3 AN 



Viewed from the laws that be, the connection of As Sunnah with Al 
Qur 3 an is as follows: 

a). As Sunnah functions as reinforcement of the laws that already exist 
within al Qur 3 an. Thus, that law has two sources and therefore, also contains 
two dala 3 il (proofs, evidences). That is the dala 3 il mentioned within Al Qur 3 an 
and the dalll (sing. dala 3 il) that reinforces it coming from the Messenger of 
Allah M. On the basis of those laws we are able to obtain many commands and 
prohibitions. There is the command to perform salat, to pay zakat, to fast during 
the month of Ramadan, to undertake the Hajj to the Baitullah (Makkah), and 
besides that the prohibition to take partners alongside Allah (to associate 
partners with Him), not to hurt one's parents, as well as many others. 

b). Sometimes As Sunnah functions as an interpreter or as a framework for 
issues quantified in general within Al Qur 3 an, or to give taqyld (qualification, 
limitation), or to give takhsis (specialization, designation) from the ayat of Al 
Qur 3 an that are absolute and universal. This is because the interpretation, 
taqyid, and takhsis that come from As Sunnah bestow an explanation of the 
meaning intended within Al Qur 3 an. 

In regards to this issue, Allah has given authority to the Messenger of 
Allah in order to give explanations concerning the stipulations within Al 
Qur 3 an. His decree: 



Jji L. ^ilU q£sJ jL* JjT iOl UJjifj yjjlj cu^jft 
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With clear signs and Books (We sent the Messengers). And We 
have also sent down unto you (O Muhammad M) the Reminder and 
the Advice (the Qur 3 dn), that you may explain clearly to men what 
is sent down to them, and that they may give thought. 

Amongst the examples of takhsis within Al Qur 3 an is: 



Allah commands you as regards your children's (inheritance); to 
the male, a portion equal to that of two females;.. 

This ayah is further subject to takhsis by As Sunnah: 

The prophets are not permitted to bequeath anything to their 

children and whatever they leave is as sadaqah. 

Disbelieving parents are not permitted to bequeath their Muslim 

children anything, and vice versa, and 

A murderer does not inherit anything. 



As Sunnah qualifies (taqyid) the absoluteness of Al Qur 3 an: 



Cut off (from the wrist joint) the (right) hand of the thief, male or 
female,.. 

This ayah does not explain at what point the cutting off of the hand is to 
be made. Thus, it is from As Sunnah that such an explanation is available, that 
is at the wrist joint. (Subul us Salam 4: 53-55). 

As Sunnah as evidence/explanation from the outline of Al Qur 3 an: 



64 Surah An Nahl (16), ayah 44. 

65 Surah An Nisa 3 (4), ayah 11. 
Narrated by Tirmidhiy and Ibn Majah. 

67 Surah Al Ma'idah (5), ayah 38. 
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Explains the manner in which the prophet M performed salat. The 
Messenger of Allah it said: "Perform salat in the manner you see 
me perform salat". 

Explains the manner in which the Prophet M performed Hajj. The 
messenger of Allah M said: "Take from me the procedure of the 
rituals for your Hajj". 69 

Furthermore, there are still many other ayat that require explanation by 
means of As Sunnah as they are outlines (only). 

c). Sometimes As Sunnah determines and forms laws that are unavailable 
within Al Qur 3 an. Amongst those laws is that concerning the prohibition of (the 
consumption of) domestic donkey, wild animals that possess fangs, birds that 
have sharp talons, and also the prohibition to wear silk and gold for men. All of 
these are mentioned in sahih ahadlth. 

Thus, it is impossible for there to be contradictions between Al Qur 3 an 
and As Sunnah. 

Imam Shafi c iy said: "Whatever has been part of the sunnah of the 
Messenger M that cannot be found in the Book of Allah, then that matter also 
constitutes the laws of Allah. As Allah has informed us within His decree: 



c£Jdl 4Hl 1^ m^JLL^ J^ Jl &a£JdJbl5... 



Ij^Vjy^ &\ j] rfjo 9 }?\ J £j ^y^f\ J Li /J 



. . . And verily, you (O Muhammad M) are indeed guiding (mankind) 
to the Straight Path (i.e. Allah's Religion of Islamic Monotheism). 



Narrated by Bukhari. 
Narrated by Muslim. 

49 



The Path of Allah, to whom belongs all that is in the heavens and 
all that is in the earth. Verily, all the matters at the end go to Allah 
(for decision). 

The Messenger of Allah M has explained the laws available within the 
Book of Allah, and he M has also explained and determined laws that are 
unavailable within the Book of Allah. And everything that he has determined 
Allah has assuredly obligated us to follow. Allah explains that whoever follows 
him M it means that 'he' is obedient to Him, and whoever does not follow him 
M it means that 'he' has undertaken violations against Him, and it is not 
permissible for any being to carry that out. And Allah does not bestow 
concessions to anyone in order for them not to follow the sunnah of the 
Messenger of Allah it. (Ar Risalah, pp. 88-89). 

Ibnul Qayyim said, "As for the additional laws other than those contained 
within Al Qur 3 an, then that matter constitutes legislation from the prophet #g 
that is obligatory upon us to obey and it is not permitted to deny it. Such 
legislation did not precede the Book of Allah, even when that matter is the 
manifestation of implementation of the command of Allah in order that we obey 
His Messenger. When the Messenger of Allah M is not obeyed then our 
obedience to Allah has no meaning whatsoever. Because of that we are 
obligated to obey no matter what it is that is in accordance with Al Qur 3 an and 
towards anything that he M determined as law and which is not found within Al 
Qur 3 an". 

Allah □ decrees: 

■■$ 7 ^ < 1 f ' " 1 ' > > <srt t > tf 



(fij ... 4#\ pli?l JLfli Jj^ojJ! X^2J Q* 



He who obeys the Messenger (Muhammad M), has indeed obeyed 
Allah,.. 

So, in short, the connection of Al Qur 3 an with As Sunnah is as follows: 



Surah Ash Shura (42), ayat 52-53. 
Surah An Nisa (4), ayah 80. 
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1). Sometimes As Sunnah functions as a reinforcement of existing laws that 

are already within Al Qur 3 an. 

2). Sometimes As Sunnah functions as an explanation and framework for 

issues quantified in general within Al Qur 3 an. 

3). Sometimes As Sunnah determines and forms laws that are unavailable 

within Al Qur 3 an. 
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CHAPTER 4 

AS SUNNAH AND ITS OPPONENTS BOTH BEFORE 

AND NOW 



A. As Sunnah and its opponents of the past 

The dala 3 il presented from Al Qur 3 an, As Sunnah, and the ijma c 
(consensus of the scholars) are definitively clear that it is impermissible for 
anyone to reject the sunnah of the Prophet M and only to hold to Al Qur 3 an 
alone. This is because it is impossible for a person who has stated that 'he' has 
returned to Al Qur 3 an and As Sunnah, yet 'he' personally rejects the dala c il of 
As Sunnah with reasons that are not compatible with the intellect or some other 
reason. Now, some of them reject As Sunnah because indeed the status of As 
Sunnah within the Shari c ah is not yet clear to them, or because they are stupid, 
and so for such people they must come to understand by means of the process of 
the obligation to learn. Whereas for those who reject it because of continually 
denying the hujaj (authoritative source) of As Sunnah, then such people are 
disbelievers. 

Indeed at the time of the companions ^ themselves there were a handful 
of people who paid no attention to the value of the tashri c (legislation) of As 
Sunnah, as was the case of the persons who asked Ibnu c Umar, Ibnu Mas c ud, 
and c Imran bin Husain. (refer dala 3 il from ijma c out the status of As Sunnah). 

Some people who rejected As Sunnah at the time of the companions 4>, 
as the authors stated above, did not represent one firqah (section, band) or 
jama c ah, yet from the instability of these individuals together with the frequent 
developments of the time they would become a firqah or jama c ah. During the 
time of the companions 4& there was something that needs to be highlighted, that 
was that the rejection of As Sunnah did not occur in a comprehensive manner 
throughout all of the Islamic territories, but it was only found in a few people. 
This occurred in Iraq because at that time the companion c Imran bin Husain 4l> 
was refuted and denied by a rejecter of As Sunnah at the time he was in Iraq, 
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whilst the companion Ayyub as Sikhtiyani 4i> was in Basrah. And in the future 
the opponents of As Sunnah continued to develop in the times of Imam Shafi c iy 
and Imam Ahmad. 

As Sunnah according to the opinion of the Khawarij, the 
Mu c tazilah, and the Shi e ah 

1) The opinion of the Khawarij 

The Khawarij, together with various sects, were of the opinion that before 
the events of fitnah (37 H) all of the companions 4= were just. However, after 
that they denied (rejected) C AH, c Uthman, and those companions who were 
within the ranks of Ashabul Jamal (companions of the camel), both the two 
judges of arbitration (which designated groups repectively) as well as those who 
accepted their decisions and confirmed them or those who acknowledged the 
decision of either one of those two judges. Thus, they rejected those matters 
transmitted by the majority after the events of fitnah. This decision was based 
on their unwillingness to accept the decision of the two judges as well as their 
unwillingness to follow the leader who according to the opinion of the Khawarij 
was a zalim (transgressing tyrant). Because of that the Khawarij no longer 
accepted the companions -M> as Rawiy Thiqat (trusted advisors). 

According to Dr. Muhammad Mustafa al A c zaml, the Khawarij accepted 
the Sunnah of the Prophet M and believd that As Sunnah was a fundamental 
source for Islamic legislation. Because of that it is not completely certain that all 
of the Khawarij rejected as Sunnah as narrated by the companions 4= after the 
tahkim (arbitration) or even before it. 

2) The opinion of the Mu c tazilah 

Amongst the scholars are found differences of opinion regarding the 
beliefs of the Mu c tazilah towards As Sunnah. This is as to whether or not they 
were in line with the consensus of the scholars in the use of As Sunnah as 
validation (of their actions) and also about the division of ahadith into 
Mutawatir and Ahad, or whether they reject Ahad ahadith, or_reject As Sunnah 
in its entirety. 
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Al Amidiy quoted the opinion of a Mu c tazilah faqih (expert in Islamic 
jurisprudence) by the name of Abu'l Husain al Basriy, namely: "Rationally, 
worship is based upon the obligatory practice of Ahad reports". Furthermore, he 
cites the opinion of Al Jubba c iy and a party of the Mutakallimln (those who 
practice kalam or debate) who stated: "Rationally, the performance of worship 
on the basis of Ahad cannot be justified". 

Scholars of comparative religion confront the opinions of the Mu c tazilah 
concerning this issue. Abu Mansur Al Baghdadiy, the author of Al Muwaqif and 
Ar Razi, confronted the opinion of the Nizamlyah sect, said as follows: 

a) They deny the mu c jizat of the Prophet M, 

b) They deny the proof of Ahad ahadlth, and 

c) They deny the proof of Ijma c and Qiyas. 

Then he stated that in general the Mu c tazilah follow the thinking of this An 
Nazzam (Nizamlyah sect)". 

Al Khudari drew the conclusion from the opinion of Shafi c iy and 
likewise also Mustafa as Siba'iy, that the sect that rejects all ahadlth is the 
Mu c tazilah. 

According to Mustafa al A c zami the Mu c tazilah accept the ahadlth of the 
Prophet M but they reject the ahadlth that incompatible with their principles of 
thought. So they do not reject all of the ahadlth of the Prophet M. 

3) The opinion of the Shi c ah about As Sunnah 

The Shi c ah have various sects, and the Shl c ah before were still regarded 
as a madhhab (a school of law) within Islam, as long as that madhhab held to 
the teachings of the scholars. It needs to be known, that before the scholars 
differentiated between the Rafidah (renegades, dissenters) and the Shi c ah. The 
Rafidah narrations were absolutely unacceptable and were not permitted to be 
narrated. Whe reas with the Shi c ah we can still accept their ahadlth with the 
condition that it does not call to their bid c ah (innovation). It is the case that the 
Shi c ah that proliferates now (Shl c ah Imamiyyah or Ithna c Ashariyah [The 
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Twelvers]) is one sect that is the same as the Rafidah. Their teachings of tawhid 
are taken from the Qadariyyah, the Jabariyyah, the Murj^ah, the Mu c tazilah, 
and the c Ashariyah. Their teachings are very contrary to those of the scholars of 
Ahlus Sunnah waT Jama c ah, and which are so contray in matters of Al Qur 3 an, 
c aqldah, Sunnah, Mala^ikah, Imamah, Taqiyyah, Mut c ah, the companions -M>, 
and the Ahlul Bait. 

Before going into the issue of As Sunnah, it is better when we know 
beforehand the opinions of the Shi c ah regarding Al Qur 3 an. Wherein the Shi c ah 
scholars have stated, "There has been falsification of Al Qur 3 an carried out by 
the companions of the Messenger of Allah s|g". 

Amongst those Shi c ah scholars who uphold such an opinion are: 

1). Al Kulayniy in the book Usulul Kafiy. 

2). Al Qummiy in his tafsir. 

3). Abu'l Qasim al Kufi in his book Al Istighathah. 

4). Al Mufld in his book Awa 'il al Maqalat. 

5). Al Ardablly in his book Haqaqatush Shi c ah. 

6). At Tabrisiy in his book Al Ihtijaj. 

7). Al Kashshiy in his explanation of As Safiy. 

8). Al Majlisiy in his books Tadaitul Amah and Hayatul Qulub. 

9). Ni c matullah Al Jazaizi in his book Al Anwar al Nu'maniyah. 

10). Abdul Latifal Kazarani in his book Tafir Miratul Anwar. 

1 1). Al Khurasaniy in his book Bayah As Sa c adahfi Maqamah Al c Ibadah. 

12). An Nuri At Tabrlziy in his book Faslul Khitab ft Ithbat Tahrifil Kitab 
Rabbil Arbzab . 

According to Shi c ah scholars, Al Qur 3 an is several kinds of copies (Al 
Qur 3 an, Shi c ah version): 

1) There are 1 14 Surah, but 269 of the ayat are deviated. 

2) There are 1 12 Surah, (1 14 Surah less the Mu c awwidhatayn). 72 

3) There are 1 15 Surah, (1 14 Surah with the addition of Surah Al Wilayah). 

4) There are 117 Surah, (114 Surah with the addition of Surah Al Qunut, 
Surah Al Hiqd, and Surah Al Khulu c ). 



72 — — 

Al Mu c awwidhatayn - last 2 Surah's of Al Qur 3 an. 
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5) Wahyu Zahir and Batin. 

6) Mushaf Fatimah, containing more than seventeen thousand ay at. 

7) Mushaf Shi c ah, three times thicker than the Qur c an of the Muslims. 

8) Mushaf brought by Imam Mahdi Al Muntazar who has been in hiding 
now for twelve centuries. 

When viewed from their aspects of belief towards Al Qur 3 an, it can be 
concluded that the Shi c ah are out of Islam. 

Regarding the issue of As Sunnah, the Shl c ah reject all ahadlth that exist 
from the Sunni's, which they are of the opinion do not come via the way of the 
Ahlul Bait (ahlul bait according to their understanding), because they reject 
96% of the ahadlth of the Messenger of Allah M and they only accept 4% of 
them. 

The books of ahadlth that are acknowledged by the scholars of the Ahlus 
Sunnah wa'l Jama c ah, which are the footings and references of the Muslims are 
rejected by them, because the Shl c ah possess books of ahadlth whose value 
according to them is far and away higher than the ahadlth narrated by Bukharl 
and Muslim. Their books of ahadlth have been filed by Kulayniy, and those 
books are: 

1). Al Kafiy, 

2). Al Usui minal Kafiy, and 

3). Al Furu c minal Kafiy. 

Another deviation that we observe from the understanding of ahadlth 
according to their understanding is: 

1). They do not concern themselves with sanad (chain of authorities) 

at all. 
2). All that is narrated from the Ma c sum Imams (the sacrosanct twelve 

Imams), has the same status in relation to ahadlth as the ahadlth of 

the Messenger of Allah M, and moreover has the same strength as 

Al Qur 3 an. 
3). As long as those ahadlth are narrated by their Ma c sum Imams it is 

obligatory to accept them. 
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4). Clearly the Muslims are far removed and different to the Shi c ah in 
matters of: 

a) c Ilm Mustalah hadith - Knowledge of hadith classification 

b) c Ilm Dirayah hadith - Knowledge of hadlth acquaintance 73 

c) c Ilm Rijalil hadlth - Knowledge of the hadlth narrators 74 

Imam Malik stated about the Rafidah, "Do not talk with them and do not 
narrate anything from them. They are liars". 

Shaikhul Islam Ibnu Taimiyyah said about Shi c ah Imamiyah, "They are 
the biggest liars amongst 'mankind' in matters of naqliyah (wahyu) and the 
stupidest of 'mankind' in matters of intellect, and moreover their group is the 
most stupid". 

B. As Sunnah and its opponents of the past 

Historically, after the second century Hijriyah, there never again arose in 
the history of the individual or the jama c ah those who acknowledged themselves 
to be Muslim yet rid themselves of As Sunnah. Generally, those who reject As 
Sunnah are followers of sects that emerged from the time that fitnah began in 37 
H until the second century, and its emergence was for no other reason than 
ignorance alone. Whereas the scholars of the Ahlus Sunnah wa'l Jama c ah made 
the effort to endeavor to make them aware by means of dialogue and the 
disputation of their proofs. 

After the passage of twelve centuries, times had changed and Islam had 
all but disappeared. So began the emergence of the times of Imperialism and the 
colonialist began to spread their ugly, dirty fitnah in order to destroy the pillars 
of Islam. In such situations and conditions began the emergence of opponents to 
As Sunnah in Iraq, Egypt, and various other colonized nations. 



73 

Haji Khalifah, in his Kashf al-zunun defines "ilm al-dirayah in this manner: "'Ilm dirayat al-hadith, which 
discusses the content and meaning of the words of hadith on the basis of Arabic grammar and syntax, 
and shar^i criteria, and examines their correspondence with the circumstances of the Messenger of Allah (M), 
linguistic standards of Arabic sciences and reports about the Messenger ($)... 

The science of narrators, their names, genealogical lineages, lifetimes, their dates of death, their characters 
and circumstances of reception and transmission of hadith, as well as its topic or subject. 

58 



Now in Egypt fitnah arose at the time of Muhammad c Abduh as 
mentioned by Abu Rayyah in his book, and which was followed later by Dr. 
Taufiq Sidqi in his article entitled Al Islam huwa'l Qur 3 anu Wahdah (Islam is 
the Qur 3 an itself) in Al Manar, no. 7and 12, 7 th year in Egypt. This opinion was 
supported by Rashid Rida, but according to Mustafa al A c zaml, Rashid Rida 
recanted his opinion towards the end of his life. Afterwards, Ahmad Arnm in his 
1929 book Fajrul Islam (Dawn of Islam), wrote one chapter about the Sunnah 
of the Prophet M by means of muddling up that which is valid (the truth) with 
that which is invalid (falsehood), and he held to that opinion until he died. 

Similarly, is the matter of Ismail Adam who wrote a treatise in 1353 H 
about the history of As Sunnah, and who said, "The ahadith encountered in 
Sahlh Bukhari and Muslim are fundamentally not strong (not strong in their 
sanad), and are even doubtful and in general are maudu c (false)"! 

So, there are people who reject As Sunnah in its entirety; and also those 
who reject some of it, namely those who reject Ahad ahadith as proof in the 
matter of c aqldah. The Dala 3 il they use are almost exactly the same Dala 3 il used 
by the people who rejected As Sunnah in the second century Hijriyah. 

C. The Dala 3 il from the rejecters of As Sunnah 

The Dala 3 il that have become the basis for their argumentation in 
rejecting As Sunnah are: 

Firstly 



Allah [] decrees 



©)••• *l^° O^ V^? 4 HU^U... 



... We have neglected nothing in the Book,.. 



75 Surah Al An c am (6), ayah 38. 



59 



l» jt l« 



...And We /zaw .yen? down to you the Book (the Qur 3 dn) as an 
exposition of everything,.. 



j?^ j, * ras _ _ i. 4^ } 



C^)\ ,ifaJ| cTpl c^JJI >aj USCi- jl-jI 4&I JXii! 






^ ^ 



^ 



/Say f Muhammad §§)] "Shall I seek a judge other than Allah 
while it is He who has sent down unto you the Book (the Qur 3 an), 

11 

explained in detail"... 

The three above ayat point out that Al Qur 3 an encompasses everything 
related to religious affairs, and its laws for life in this world and in the 
Hereafter. In fact, according to them, with those three ayat Allah has explained 
and detailed every single thing so that it is unnecessary for further explanation, 
such as those in As Sunnah. Because when it is the case that Al Qur 3 an is 
incomplete or that it still leaves aside certain parts, and so on, then why did 
Allah state that Al Qur 3 an has explained everything? Had it still required further 
explanation, then it means that Allah has violated His own edict and such a 
matter is impossible. 

Secondly 

Allah □ decrees: 

(J|J) oJ±h±±- Al b lj jf 01 1 UJJS ^ b I 

Verily We: it is We who have sent down the Dhikr (i.e. the Qur J an) 

1R 

and surely, We will guard it (from corruption). 



78 



Surah An Nahl (16), ayah 89. 
Surah Al An c am (6), ayah 1 14. 
Surah AlHijr (15), ayah 9. 
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This ayah points out that Allah promises to guard and preserve the 
integrity of Al Qur 3 an, whereas As Sunnah does not. Had As Sunnah been 
proof, then surely Allah would have guaranteed it also. 

Thirdly 

As Sunnah was not written at the time of the Prophet M and the 
companions 4», and if it were the case that it was proof, then surely the 
Messenger of Allah St would have commanded it to be written. Likewise, the 
companions <fe and the Tabi c un 4= would have endeavored to gather together 
and institutionalize them. The companions % were only commanded to write 
down Al Qur°an, whereas the Messenger of Allah St significantly, forbade them 
from writing down the ahadith, and moreover, he St even ordered that those 
which had already been written down be destroyed. 

Amongst the ahadith used as proof of this are: 

a). From Abu Sa c Id Al Khudriy 4>, that the Prophet % said: "Do not write 
anything from me; whoever has written anything from me other than the 
Qur 3 an, let him erase it and narrate from me, for there is nothing wrong with 
that. And whoever intentionally lied on my behalf, let him put his seat in 
Hell". 79 

— g _ 

b). c A 3 ishah narrated that Abu Bakr 4& burnt a document upon which were 

written ahadith while saying: "I worry that later after I am dead these ahadith 

will be spread to people who I trust and be taken to mean that I am reinforcing 

them, whereas possibly those people will not narrate them in accordance with 

the way they were delivered by me". 80 

c). Zaid bin Thabit 4& acted in a similar manner when invited to (meet with) 
Mu c awiyah, and he was asked about some ahadith. Zaid related them to 
Mu c awiyah, and Mu c awiyah called for the ahadith to be written down. However 
Zaid said, "Indeed the Messenger of Allah St forbade us to write anything about 
the ahadith he had conveyed to us", and then the person doing the writing 
completely removed it. 



79 

Narrated by Muslim. 

80 

Narrated by Hakim. 
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d). It was narrated that c Umar bin Khattab 4& intended to write down As 
Sunnah, then changed his mind and said, "Once I intended to write down the 
ahadlth, because I remembered that the people who lived before you all had 
recorded the writings they had obtained and then they drowned in those works 
and forgot Al Qur 3 an. By Allah, I do not want to mix the Book of Allah with 
anything else". 

e). Likewise also the issue of C AH bin Abl Talib 4*>, who had requested that 
anyone who had written down ahadlth to destroy them. 

Furthermore, Dr. Taufiq Sidqy explained that As Sunnah was newly 
institutionalized after the emergence of errors and negligence, had resulted in 
the permeation of deviation and change that caused doubt and eliminated belief 
in the use of the Prophet' s M ahadlth. 

Fourthly 

Taufiq Sidqy once presented ahadlth which signaled As Sunnah being 
unable to be used as proof, amongst which are: 

There will be ahadlth of mine disseminated and whatever comes to you 
from my ahadlth, read the Book of Allah and compare those that agree with Al 
Qur 3 an and those that differ from Al Qur 3 an are not from me". 

Whenever there are ahadlth presented to you all from me and you know 
them and do not deny them, what I have said or what I have not said take them 
for granted. Because indeed I have spoken of whatever is known and not 
rejected. However, when ahadlth are presented to you all that you deny and you 
that you do not know, then take them those ahadlth to be lies because I have not 
said anything that is unknown or denied". 
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CHAPTER 5 

THE RESPONSE AND ANSWER TO THE 
OPPONENTS OF AS SUNNAH 



A. Rebuttal and response to the First Argument 

The three ayat determined to be the dala 3 il by the Inkarus Sunnah (the 
rejecters and deniers of the Sunnah) are incapable of being evidential proof or 
the basis for rejecting As Sunnah. According to Imam Al 3 Auza c aiy, what is 
meant by explaining everything is to explain all with the explanations located 
within As Sunnah. As has been explained in other ayat that the Prophet M was 
given authority by Allah to explain Al Qur 3 anul Karim to 'mankind'. 

Allah □ decrees: 



...And We have also sent down unto you (O Muhammad M) the 
Reminder and the Advice (the Qur 3 dn), that you may explain 
clearly to men what is sent down to them, and that they may give 

O 7 

thought. 

Imam Shafi c iy said, "The term Al Bayan (tibyan) stated within Al Qur°an 
encompasses various meanings which include the principle understanding of its 
being the descriptive source within various fields of law (furu c ). This matter is 
explained within Al Qur c an by Allah to His created beings containing various 
terms: 



31 Surah An Nahl (16), ayah 44. 
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1) The obligatory stipulations that are set forth as global determinations, that 
is, obligatory salat, zakat, saum (fasting), and Hajj. It also contains 
prohibitions to undertake that which is despicable whether openly or 
hidden, such as the prohibition of adultery, alcohol, eating carrion, eating 
blood, and pork. Similarly, it mentions the procedures for wudu 3 , etc. 

2) The explicit stipulations in the decrees of Allah within Al Qur 3 an are 
clarified by means of the speech of the Messenger of Allah it For 
example the number of raka c at in salat, the nisab in zakat (minimum 
amount of property liable to payment of the zakat), as well as other 
stipulations not yet elaborated upon within Al Qur 3 an. 

3) The stipulations enacted by the Messenger of Allah M for which there is 
no determination obligating it to be followed within Al Qur 3 an, because 



Allah □ mask it obligatory for His servants to be obedient to the 
Messenger of Allah H as well as to always be guided by his M laws. 
Whoever has implemented the stipulations of the Messenger of Allah M, 
means 'he' has accepted the stipulations of Allah. 
4) The obligations subjected upon His servants are for the purpose of 
earnestly seeking those explanations, and Allah tests their obedience by 
means of endeavors as trials in matters that are obligated by Allah □ 

Furthermore, Imam Shafi c iy explains that whoever makes the decrees of 
Allah within Al Qur 3 an as laws, will certainly make As Sunnah evidentiary 
proof (for them), because Allah has obligated His created beings to obey His 
Messenger M- 

Allah □ has decreed: 
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...And whatsoever the Messenger (Muhammad M) gives you, take 
it, and whatsoever he forbids you, abstain (from it),.. 



Surah Al Hashr (59), ayah 7. 
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Nw? «o, &y yowr Lord, they can have no faith, until they make you 
(O Muhammad M) judge in all disputes between them, and find in 
themselves no resistance against your decisions, and accept (them) 
with full submission. 

People who reject and deny As Sunnah by means of utilizing various 
dala 3 il from ay at and rejecting and denying the other ay at that command 
obedience to the Messenger of Allah it, they are like the people who have been 
mentioned by Allah in His decree: 

s - * 









. . . Then do you believe in a part of the Scripture and reject the 
rest? Then what is the recompense of those who do so among you, 
except disgrace in the life of this world, and on the Day of 
Resurrection they shall be consigned to the most grievous torment. 
And Allah is not unaware of what you do. 

B. Rebuttal and response to the Second Argument 



83 Surah An Nisa 3 (4), ayah 65. 

84 Surah Al Baqarah (2), ayah 85. 
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Now, what is meant by the term dhikr in the ayah (Surah Al Hijr [15], 
ayah 9) which means: "Verily We: It is We who have sent down the Dhikr (the 
Qur 3 an) and surely We will guard if\ is that it is not limited to guarding Al 
Qur 3 an alone, but rather, also includes the ordinances of Allah as well as the 
ordinances enacted by the Messenger of Allah H. Allah has established the 
meaning of dhikr to be more general than to mean Al Qur 3 an alone. 

Allah Cflas decreed: 






...So ask of those who know the Scripture (Ahli Dhikr), if you 
know not. 

Those who are meant by the Ahli Dhikr within this ayah are people who 
understand the Deen of Allah and His Shari c at. There is no longer any doubt 
that Allah guarantees the Sunnah of His Messenger M in the same manner as he 
guarantees His Book. This matter is evident as a result of the struggles of the 
scholars who have spent their lives memorizing, copying, and studying Al 
Qur 3 an and As Sunnah. Besides that, they have also not forgotten to conduct a 
rigorous selection (method) for As Sunnah. 

Imam Muhammad bin C AH bin Hazm more commonly known as Ibn 
Hazm said, "Amongst those who are founded in linguistics and the law there is 
no difference to be found in the understanding that wahyu (revelation) from 
Allah □ constitutes revealed teachings. All of that vtayu is guaranteed by Allah 
□. ^rything that is encompassed by the guarantee of Allah assuredly will not 
be lost or distorted in the slightest for as long as it is extant, and there will never 
emerge an explanation that invalidates that wahyu". 

Then Ibn Hazm proceeded to reject the interpretation of the word dhikr 
within Al Qur 3 an (Surah Al Hijr [15], ayah 9) that only defines it to mean Al 
Qur 3 an alone. He said, "That opinion is only a lie that is far removed from 



85 Surah An Nahl (16), ayah 43. 
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proving itself to be evidence, and it is intended to constrict the meaning of dhikr 
without there being proof for such. The word dhikr in that ayah is a name 
related to all that has been revealed by Allah to His Prophet St, whetehr it be Al 
Qur 3 an or As Sunnah, and As Sunnah constitutes an explanation of Al Qur 3 an". 



K '1. . Ti " » J , " ^,, / *^> 



j^jljjj J^Jj J> t, g^UU O^J>=J]l ktU] ^Jjllj. 



...And We have also sent down unto you (O Muhammad M) the 
Reminder and the Advice (the Qur 3 dn), that you may explain 
clearly to men what is sent down to them, and that they may give 
thought. 

Thus, it is clear that the Messenger of Allah M was commanded to explain 
Al Qur 3 an to 'mankind', because of the many ayat within Al Qur 3 an that only 
outline something in the broadest terms, such as salat, zakat, saum, hajj, and so 
forth. From its wording, we are unable to know absolutely what is intended by 
Allah for us as His servants. Because of that, it is necessary to complement it 
with an explanation from the Prophet §$■ In case that explanation does not exist 
or is merely ignored, then the vast majority of the laws that are obligatory for us 
will become obsolete, and we will not understand what in truth it is that Allah 
has intended for us by means of those ayat (when As Sunnah is not guaranteed). 

The learned Muhammad bin Ibrahim Al Wazir, after having read the 
above ayah (Surah Al Hijr [15], ayah 9) said, "The consequences from this ayah 
are that the laws of the Messenger of Allah M are to be permanently maintained 
and his sunnah constantly guarded by Allah". 

Amongst the dala 3 il that designate the Sunnah of the Prophet M to be 
maintained is that Allah made the Prophet Muhammad St the Seal of the 
Prophets, and his laws as the seal for all laws. 'Mankind' was commanded by 
Allah to believe and follow his laws until the Day of Resurrection, and thus 
invalidation of his laws is to trespass his laws. Allah has establishes his St laws 
as well as maintaining them, because something that is impossible is that Allah 



86 Surah An Nahl (16), ayah 44. 
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obligates His servants to follow laws that have disappeared or are not 
maintained. And remember, the Islamic community are in agreement that the 
founding principles for the laws of Islam are Al Qur 3 an and As Sunnah. 
Because we cannot understand Al Qur 3 an and uprightly hold the evidentiary 
proof of Allah in the bringing of justice to His servants except by means of the 
message and laws of the Prophet M, and this is a sign that the safeguarding of Al 
Qur 3 an is incomplete without its being maintained by As Sunnah. There is one 
from amongst the founding principles that we need to know, as explained by 
Shaikh Jamaluddm Al Qasimy, that ahadlth are included within the wahyu of 
Allah. 

C. Rebuttal and response to the Third Argument 

Within various sahih ahadlth it is disclosed that the Messenger of Allah M 
did not like the writing down of ahadlth, amongst which is the hadith of Abu 
Sa c id Al Khudriy Mp used as proof of this by the Inkarus Sunnah (the rejecters 
and deniers of the Sunnah). That hadith is indeed sahih, however we must look 
at other ahadlth related to this matter and the explanations from the scholars. 
Imam Nawawiy explained the hadith of Abu Sa c id by means of the presentation 
of various opinions, amongst which are: 

The prohibition of writing down here means to write down the ahadlth 

together with Al Qur 3 an in one volume, because it is feared that they will 

become intermingled with Al Qur 3 an. 

The indicated prohibition is specifically for those people who are strong 

in their memorization skills and so are not reliant upon writing down. 

There are those people who are not strong in memorization and they may 

write them down. 

The hadith of Abu Sa c Id, that forbids the writing down of ahadlth has 

already been abrogated (mansukh) by ahadlth that order the writing down 

(of the ahadlth). 

According to Shaikh Ahmad Muhammad Shakir: "The correct answer is 
to those writings that have been abrogated (mansukh) with others that are the 
abrogative (nasikh) written ahadlth". 

The ahadlth that command the writing down of ahadlth (As Sunnah): 

69 



1). At the time of the Fathul Makkah (8 H) the Prophet St gave a sermon and 
afterwards a person from Yemen, usually referred to as Abu Shah, said, "O 
Messenger of Allah (St), write that down for me", and he St said: "Write it down 
for Abu Shah". 87 



What is meant by, ". . .write that down for me", says Imam Aim Auza c aiy 
is: "He requested the writing down of the sermon he heard from the Messenger 
of Allah St". And in the words of Abu c Abdir Rahman, "There is no hadith more 
sound about the writing down of ahadith than this hadith, because the prophet it 
commanded them (the companions <^>) to write down the sermon they had heard 
from the Prophet St. 

^A^a ajJI JjAj lyi 4*jf> £(V^ fp t r ^\ c-Js" : Jll t jj-*^ ry, ^ *£*■ If- 
aJlJI Jji-Jj %?J* fp <iJ!>J : (yUj <j~jp /^-^ ' <d2jL>- jjjl ii^-J <^ ^ 

2). c Abdullah bin c Amr said: "I once used to write down everything I 
heard from the Messenger of Allah(St), because I wanted to memorize it 
(maintain it) 4 and then the people of the Quraish forbade me saying, 'Do you 
write down all that you hear from the Messenger of Allah (St), whereas is not 
the Messenger of Allah ($i) the man who uttered such in times of ease and 
anger?" So I stopped writing, and later narrated that event to the Messenger of 
Allah St, and then he signaled to his mouth as he said: "Write, by the essence by 
which I find myself in His hands, there is nothing that comes out of my mouth 
except that which is just". 88 

li)jj>- JS\ Jj^I (♦JLo'j <u!p Aiit iX^ i_e*" *_jL>t_y3l -y L» : J Is <ul fijjy* ^y /►£• 



Narrated by Bukhari. Muslim, Ahmad, and Abu Dawud. 
88 Narrated by Darimiy 1: 125; Ahmad 2/162 and 192; Hakim 1: 105-106; and Abu Dawud 3646 and 3099. 
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From Abi Hurairah (4$) who said: "There was nobody from 
amongst the companions (S) who had memorized more ahadith 
than me, and almost as many as me in number was c Abdullah bin 

QQ 

c Umaru, because he had written them". 

The above ahadith were put into practice by the companions, the Tabi c un, 
and also by the unanimity of the community after that concerning the writing of 
ahadith. All of this points out that the hadith of Abu Sa c id was mansukh 
(abrogated) and that prohibition by the Prophet M occurred at the beginnings of 
islam for fear of confusing Al Qur 3 an with As Sunnah in their writings. 
Whereas the hadith of Abu Shah occurred at the time of the Fathul Makkah 
(towards the end of the life of the Prophet M), and likewise also the hadith of 
Abu Hurairah <#, who embraced Islam in 7 H, and then ijma c occurred 
concerning the writing and reports in the form of mutawatir c amali 
(successively practiced ) from the Salafus Salih and whom Allah hopefully is 
pleased with them all. 

The narrations brought by Inkarus Sunnah (the rejecters and deniers of 
the Sunnah) that the companions Mp did not like to write down the ahadith, some 
of those narrations are not sound, and moreover on the contrary they were 
commanded to write down the ahadith. 

There are those who reported that Abu Bakr <#, forbade the writing of 
ahadith, which according to Imam adh Dhahabiy is not a valid narration, 
because in reality Abu Bakr wrote ahadith of the Prophet M- Likewise also 
c Umar, C AH, and Zaid bin Thabit, <fa, who all narrated the prohibition of writing 
down ahadith, are very weak narrations indeed. Even when it were the case that 
there was a sound narration from them that prohibited the writing down of 
ahadith, then it is even the case that there are many of their narrations command 
the writing down of ahadith. 

We can see the process of writing the ahadith of the Messenger of Allah 
M by the companions 4= from the illustrations within the following narrations: 



Narrated by Bukhari 1: 46 or Fath ul Ban 1: 206 number 114; and Darimiy 1: 125; and Ibn c Abdul Barr in 
Jami c Bayaan al c Ilm wa Fadluh 1:84. 
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1) Abu Bakr as Siddlq 4& once wrote a letter to °Anas bin Malik 4&, which 
contained ahadith of the Messenger of Allah M, at the time 3 Anas was 
occupying the post of Amir of Bahrain. 

2). c Umar bin Khattab 4*> wrote the ahadith of the Prophet it in official letters 
so that the Muslims would practice them. From Abi c Uthman an Nuhdi 
who said, "We were together with c Utbah bin Farqad (in Adharbaijan), , 
then c Umar sent a letter to him containing a number of ahadith uttered by 
the Prophet M, and within the contents of that letter was that the 
Messenger of Allah M had said: "A person (a man) who wears silk, will 
not find a place in the Hereafter". 90 

3). C AH bin Abi Talib 4& recommended that people write down ahadith and 
sometimes he dictated such to them. 

4). Zaid bin Thabit 4*> wrote down wahyu and he was the first companion to 
write down ahadith fard 3 id (ahadith whose content relates to religious 
duties/obligations). Abu Ja c far bin Barqan said, "Where it to be that Zaid 
bin Thabit did not write down ahadith fara 3 id, then such a thing ( c Ilmu 
fara 3 id - knowledge of religious duties/obligations) would be lost from 
this community". 

5). Abu Ayyub Al 3 Ansariy 4> wrote a letter to his nephew containing the 
ahadith of the Messenger of Allah it. 

6). Abu c Umamah Al Bahiliy permitted the writing down of the ahadith of 
the Prophet it. 91 

7). Abu Hurairah 4> was a companion to whom many of the companions 4> 
and the Tabi c un ^ went in order to write down the ahadith of the Prophet 
M, because the Messenger of Allah M had once made a du c a 3 on his 
behalf that he be able to memorize ahadith, and after the Prophet it had 
made the du c a 3 he never forgot them. 92 



90 



Narrated by Ahmad, Bukhari, and Muslim. 

91 - 

Narrated by Darimiy. 

92 — 

Narrated by Bukhari. 
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8). 3 Anas bin Malik Abu Hamzah Al 3 Ansariy 4&> was a companion very well 
versed in the writing down of ahadith, so much so that Abu Bakr <# sent 
him to Bahrain. And 3 Anas passed on to his children the writing down of 
ahadith, and Thumamah bin c Abdullah <#» said, " 3 Anas bequeathed to his 
children, "O my children, hold to knowledge by writing'". 

9). c Abdullah bin c Amr bin c As <#> was amongst those companions <$& who 
wrote down many ahadith of the Messenger of Allah M, and the 
Messenger of Allah M himself once ordered him to write down ahadith, in 
the manner already stated in his narration. So that, the ahadith which he 
had written down were gathered together in one Suhuf (collection of 
scrolls) well known by the name Suhufah As Sadaqah. 

10). c Abdullah bin Az Zubair once wrote a letter to the judge c Abdullah bin 
c Utbah bin Mas c ud containing ahadith of the Messenger of Allah M- 

11). Mu c awiyah bin Abu Sufyan 4=> had also sent a letter to c A 3 ishah in 

which he had written what he had heard from the Messenger of Allahit, 

— g 

and c A 3 ishah wrote them down. Ash Sha c biy said, "It was once told to 

me by the writer Mughirah bin Shu c bah who said, 'Mu c awiyah wrote a 

letter to me that contained: Hopefully you will write down for me the 

ahadith that you once heard from the Prophet M, so that I can write them 

down'". 

And other companions 3fe> who wrote down ahadith of the Messenger of 
Allah It are: 

12). Abu Rafi c ^ 

13). Abu Sa c Id Al Khudriy 4* 

14). c Ubayy bin Ka c ab Al Ansariy 4& 

15). Abu Musa Al 3 Ash c ariy & 

16). Asma 3 bint c Umais g 

17). 3 Usaid bin Hudair Al Ansariy 4& 

18). Al Bara 3 bin c Azb ^ 

19). Jabir bin S amurah <# 



93 

^ Narrated by Ahmad. 
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20 
21 

22 
23 
24 

25 
26 
27 
28 
29 
30 
31 
32 
33 
34 
35 
36 
37 
38 
39 

40 

41 

42 
43 

44 
45 
46 
47 
48 
49 



Jabir bin c Abdillah Al Bajaliy 4> 
Jabir bin c Abdillah bin c Amr -#» 
Hasan bin C AH 4» 
Rafi c bin Khadij 4> 
Zaid bin Arqam <#> 

Subai c ah Al Aslamiyah 

Sa c ad bin c Unadah Al Ansariy 4> 

Salman Al Farsi 4h 

As Saib bin Tazld 4h 

Sahl bin Sa c ad Al Sa c idy Al Ansariy 4> 

Shaddad bin Aws bin Thabit 4» 

Samurah bin Jundub 4k> 

Shamghun Al Azdy Al Ansariy 4> 

Dalian bin Sufyan Al Kilaby 4» 

Dahhab bin Qais Al Kilaby 4> 

Abdullah bin Abl Aufa <#» 

Abdullah bin Abbas 4& 
c Abdullah bin c Umar bin Khattab 4& 
c Abdullah bin Mas c ud Al Hudaly /&> 
c Itban bin Malik Al Ansariy <#» 

_ _ £ 

Fatimah bmti Rasulullah % 

Fatimah binti Qais 

Muhammad bin Maslamah Al Ansariy 4k> 

Mu c adh bin Jabal 4b 

3 Ummul Mu 3 minln Maimunah binti Al Harith Al Hilailiyah 

c Amr bin Hazm Al Ansariy 4> 

An Nu c man bin Bashir 4h 

Abu Bakr Ath Thaqafy Nufai 3 bin Masruh <#» 

Abu Shah 4> 

Abu Hindin Ad Dary 4> 



c 



c 



From amongst the Tabi c un jfe, who wrote down the ahadith of the 
Messenger of Allah it are the following: 

1). Aban bin c Uthman bin c Affan 4» 

2). Ibrahim bin Yazid An Nakhly Al Awar 4> 
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3). Abul c Aliyah Ar Riyahy <#> 

4). Amir bin Sharahil bin c Amr Ash Sha c bi Al Hamdani <#» 

5). c Umar bin c Abdul c Aziz 4b 

6). c Urwah bin Az Zubair 4* 

7). Al Qasim bin Muhammad bin Abiu Bakr As Siddiq 4> 

8). Muhammad bin C AH bin Abi Talib 4b 

9). c Ubaidah bin c Amr As Salmany Al Murady 4> 

10). Ayyub bin Abi Tamimah As Sikhtiyany 4* 

11). Mainun bin Mihran 4* 

12). Naf i Maula ibnu c Umar 4> 

1 3). Mansur bin Mu c tamir 4* 

And there are still many more of the Tabi c un 4= who wrote down the 
ahadith of the Messenger of Allah M directly from the companions 4> and in 
order to later pass on to the Tabi c al-Tabi c m in order that they wrote them down 
and so on an so on until a single chain of the ahadith materializes itself to us 
today. 

The Recording of As Sunnah 

The conveyance of ahadith must be carried out very carefully, because it 
involves matter of religion. This matter was expressly carried out in this manner 
in order to safeguard the transfer of any such errors. As in the manner explained 
by Az Zubair, "Those with strong memories had already conveyed ahadith 
without any errors, such as Ibnu c Abbas, Ibnu Mas c ud, and Abu Hurairah 4>". 

As Sunnah was copied in an extremely careful manner, both in terms of 
its memorization and its written form. This matter has occurred directly since 
the time of the Prophet M and the time of the companions till the end of the first 
century H, until the sheets that contained the ahadith of the Messenger of Allah 
M were gathered together at the time of c Umar bin c Abdul c Aziz. He 
commanded Abu Bakr bin Muhammad bin c Amr bin Hazm to write down and 
collect the ahadith of the Messenger of Allah M, which since that time was the 
start of the knowledge of ahadith narration. Khalifah c Umar bin c Abdul c AzIz 
said to Abu Bakr bin Muhammad, "Pay attention to the ahadith of the 
Messenger of Allah M, then write those ahadith down, because indeed I worry 
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about the loss of the knowledge and the demise of the scholars, and do not 
accept anything except only the ahadlth of the Prophet M". 94 

Once Abu Bakr bin Muhammad had received the command from the 
Khallfah, he ordered Ibnu Shihab Az Zuhriy, a well-known scholar and leader 
amongst the scholars of ahadlth, to formally gather together the ahadlth of the 
Prophet St. 

Concerning the narrations of the ahadlth, indeed the Messenger of Allah 
M had indeed already stressed this himself in one of his sayings: 

Now you all hear, and later you will all be heard, and will be 
heard, and people will hear from you all". 95 

The meaning being, that the companions -M> had heard the ahadlth 
(directly) from the Prophet M, seen his actions, his characteristics, and all those 
actions legitimized by him. Later those companions -M> related and narrated 
(after the Prophet M had died) this, and these narrations were heard and 
demonstrated, and written down by the Tabi c un. Likewise also this was 
continued, with those Tabi c m who had heard the ahadlth related by the 
companions 4>, which were also heard and written down by the Tabi c al- 
Tabi c m. Like the wheels that keep spinning, the ahadlth of the prophet M will 
always be narrated, demonstrated, heard, and written down by the a°imma (pi. 
of imam) who have written down the ahadlth in their books, such as Imam 
Malik, Ahmad, Shafi c iy, Bukhari, Muslim, Abu Dawud, and the others. Their 
books have well preserved and maintained (the ahad!th)from generation to 
generation, era to era, until they have reached us and insha 3 Allah, they will be 
maintained until this world ends. 

Afterwards after the tabaqah (generation) of Ibnu Hazm and Az Zuhriy, 
there came the second tabaqah with their apotheosis (action of ranking) carried 
out in an official manner. They consisted of great scholars and leaders amongst 
the specialists in ahadlth, amongst whom were: 



94 — — 

Narrated by Bukhari and Darimiy. 

95 Ahmad 1/321; Abu Dawud no. 3259; Hakim 1/95; Ibnu Hibban from Ibn c Abbas. 
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1). Ibn Juraij in Makkah 

2). Sa c id bin c Artibah 

3). Al Auza c i in Syria 

4). Sufyan Ath Thaury in Kufah 

5). Imam Malik bin 3 Anas in Madinah 

6). c Abdullah bin Mubarak 

7). Hammad bin Salamah in Basra 

8). Hushaim 

9). Imam Ash Shafi c iy 

They are all from the generation of the Tabi c al-Tabi c m who lived in the 
second century Hijriyah. Their manner of collection still mixed together the 
words of the companions ^ and the fatawa of the Tabi c un. Amongst the books 
of ahadith that were the most mansur (supported) during this century was the 
book Al Muwatta 3 compiled by Imam Malik bin 3 Anas. Afterwards, at the 
beginning of the third century Hijriyah, there was a return to a generation of 
specialists in the ahadith who formally recorded the ahadith of the Prophet M- In 
this gathering together they advanced two methods, namely: 

Firstly: 

Specifically collect the sahih ahadith only. The first people to gather and 
collect ahadith in this manner were: 

Imam Bukhari (Muhammad bin 3 Isma c Il Al Bukhari, born 194 H - died 
256 H), and then continued by 

Imam Muslim (Muslim bin Al Hajaj An Nishaburi, born 204 H - died 
261 H). 

Secondly: 

Only collect the ahadith of the Prophet M alone without differentiating 
between those that are sahih and those that are not. Amongst their books were 
found sahih ahadith (authentic) and those that were hasan (good), da c If (weak) 
and even those that were maudu c (false, fabricated). 
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Amongst those books that were mansur in the third century Hijriyah 



were: 



1 ) . Musnad Imam Ahmad bin Hanbal ( 1 64 H - 24 1 H) 

2). Sahih Imam Bukhari (194 H- 256 H) 

3). Sahih Imam Muslim (204 H - 26 1 H) 

4). Sunan Abu Dawtid (202 H - 275 H) 

5). Sunan Darimiy (181 H - 255 H) 

6). Sunan Ibnu Majah (209 H - 273 H) 

7). Sunan Nasa 3 ! (225 H - 303 H) 

Whereas those books that were mansur in the fourth century 
Hijriyah were, amongst others: 

1). Sahih Ibnu Khuzaimah (223 H - 3 1 1 H) 

2). Mu c jam Kablr, Mu c jam Ausat, and Mu c jam Saghlr, compiled by Imam 

Tadrani (260 H - 340 H) 
3). Sunan Imam Daraqutni (306 H - 385 H) 
4). Sahih Ibnu Hibban (died 354 H) 
5). Al Mustadrak by Hakim (321 H - 405 H) 

The manuscripts of these scholars were quickly preserved within libraries 
throughout the Islamic world. These books were copied and reprinted and 
distributed to the various corners of the Islamic world. Then those books were 
clarified again by scholars, substantiated and confirmed, and their sanad 
reviewed. Thus the chain remained unbroken and well preserved from narrator 
to narrator. Because of that, we should believe in such. Even though there are 
people who attempt to create false ahadith. However, the scholars have 
discussed and examined as well as clearly explained within specific books that 
have deliberated over the weak and false ahadith until by those means doubt no 
longer arises in the acceptance of the ahadith that truly originate from the 
Messenger of Allah M. 



In this century (20th) there is a man who is an expert regarding ahadith by 
the name of Shaikh Muhammad Nasaruddln Al Albaniy 96 , who has selected the 
Sunan books from the Kutubus Sab c ah (seven books) by differentiating between 



96 

Since deceased October 2, 1999. 
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which ahadith are sahih and which are da c if, and these books are already 
published amongst which are: 

1). Sahih Sunan Tirmidhiy and Da c if Sunan Tirmidhiy. 

2). Sahih Sunan Abu Dawud and Da c if Sunan Abu Dawud. 

3). Sahih Sunan Nasa 3 i and Da c if Sunan Nasa°i. 

4). Sahih Sunan Ibnu Majah and Da c if Ibnu Majah. 

When the chain (of narration) is not broken, from the time of the 
Messenger of Allah it, the companions 4>, the Tabi c un J§?, the Tabi c al-Tabi c in 
4>, within the writing down of the ahadith and their compilation into books is 
still in doubt, then a person who holds such doubt is from amongst those people 
who are zindiq (atheists), disbelievers, and is included amongst people who are 
the most stupid on earth concerning As Sunnah, and even judhed to be out of 
Islam. Such a person is judged to be a disbeliever because 'he' has rejected the 
evidentiary proof of As Sunnah and is doubtful of the veracity that has come 
from the Messenger of Allah M- 

D. Rebuttal and response to the Fourth Argument 

Two narrations presented by the opponents of As Sunnah are weak. 

1) The first narration is from the narrator Tabarani in the book, Mu c jamul 
Kablr, from c Ali bin Sa c id Ar Razy, from Az Zubair bin Muhammad Az 
Zubair Ar Rahawy, from Qatadah bin Al Fudail, from Abi Hadir, from Al 
Wadin, from Salim bin c Abdillah, from c Abdullah bin c Umar. 

The sanad of this hadith is weak because of its various c illat 
(weaknesses): 

a) Al Wadin bin c Ata 3 had a poor memory. 

b) Qatadah bin Al Fudail, says Al Hafidh Ibnu Hajar Al c Asqalaniy, 
"Can be accepted when there is a mutabi c connection". 

c) Abi Hadir is stated to be weak. 

2). The second narration is from the narrator Daraqutni and Al Khatib Al 
Baghdadi within Tariq Ba gh dad from Yahya bin 3 Adam, from Ibnu Abi 
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Zi c bin, from Sa c id bin Abi Sa c id Al Maqburi, from his father, from Abu 
Hurairah. 

Abu Hatim Ar Razy and Imam Bukhari explain in Tarlkhul Kablr that 
Ibnu Tuhman from Ibnu Abi Zi c bin from Sa c id Al Maqburi, from the Prophet 
It, that he stated the above hadlth. Yahya said, "From Abu Hurairah", this is a 
mistake, since in truth there was no ststement from Abu Hurairah. 

So, the above c illat is mursal (lit. hurried), and a mursal hadlth cannot be 
(acceptable as) proof. Imam baihaqiy, "There are ahadlth that convey the same 
meaning as this, but all of them are weak. Ibnu Khuzaimah. in his analysis of 
the status of this hadlth, states that he has never seen a person from the east or 
from the west who was aware of the announcements of Ibnu Abi Zi c bin apart 
from Yahya bin 3 Adam. And there is not one of the scholars who has 
determined this hadlth originated from Abu Hurairah. Indeed, there is some 
confusion regarding the sanad and matn of Yahya bin 3 Adam. There is much 
ikhtilaf (controvery) because this hadlth is unstable. There are those who state 
the name of Abu Hurairah and likewise those who state another name with it, to 
the point whereby this hadlth is considered mursal (false because of its 
incomplete transmission). 

Thus, it is clear that a narration which is relied upon and held to by the 
opponents and made use of as a hadlth to substantiate their case, and then it is 
apparent that it is completely baseless, and even the experts in ahadlth state that 
the basis used to oppose As Sunnah is itself weak. 

Denial of the use of As Sunnah as evidentiary proof and the assumption 
that Islam is only sourced from Al Qur 3 an alone, makes it impossible for a 
Muslim to truly establish understanding of the religion of Allah and His laws. 
Because, the denial of As Sunnah means the denial of reality, and is it not the 
case that many of the laws of Ash Shari c at are derived from As Sunnah? 

In general, the laws that are obtained from Al Qur 3 an outline in general 
terms only. This is proven to be because within Al Qur 3 an we will not find that 
salat is performed five times a day. Or can we find the number of ruku c within 
salat, or the nisab (measure, amount) of zakat, or the rituals of the practice of 
hajj, and all the laws of mu c amalat (procedures) and Hbadah (worship)? 
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Abu Muhammad C AH ibn Ahmad ibn Sa c id ibn Hazm, well known by the 
name of Ibnu Hazm, said, "Are we able to present various questions to a person 
whose opinion is damaged or corrupt, one who does not want to use ahadlth as 
proof. In which part of Al Qur 3 an is 'he' able to find that salat zuhr consists of 
four ruku c , or the manner of sujud, what is said in salat, and the manner of 
giving salam? Are there explanations about the various prohibitions 
(restrictions) within the saum (fast) of a person, the nisab (measure, amount) of 
zakat for gold, silver, goats, camels, and cattle? Are there rules for the rituals 
carried out in the worship of hajj, for the wuquf (standing) at c Arafah, and the 
carrying out of salat at c Arafah, and Muzdalifah, the way to throw at jumrah, the 
procedure for Ihram, and their prohibitions? Are there explicit provisions 
regarding the reprisal for the cutting off of the hand of a thief, or the prohibition 
of the marriage of brothers and sisters? Are there laws that concern the details 
of food and the sacrifices that are forbidden, and the method of slaughter and 
the animals of sacrifice? Are there details for the laws of trials, oaths and laws 
of arrest, c umrah, sadaqah, and all the other provisions of jurisprudence?" 

Within Al Qur 3 an are contained comprehensive provisions, which, 
whenever we ignore their details, it will be impossible for us to implement the 
contents of Al Qur 3 an. For that, we must return everything to what has been 
narrated by the Prophet St within his ahadlth. Even though agreement is reached 
by the respected scholars in regard to unpretentious issues, it must be based 
upon the ahadlth of the Messenger of Allah St. In case there is still a person who 
is of the opinion that what must be held to is only within Al Qur 3 an alone, then 
according to the ijma c of the scholars such a person is a disbeliever. Because a 
such a person holds to such an opinion, then surely 'he' will feel that the 
performance in salat of one raka c at from the time of fajr (dawn) until well into 
the night is sufficient, as 'he' will not find within Al Qur 3 an more than the 
command to perform salat. 

Those people who deny and reject the Sunnah are disbelievers, 
hypocrites, and their blood and wealth is halal. They are the same in this matter 
as the Rafidah who have already been judged to be disbelievers by the 
consensus of the Islamic community. 



81 



Besides that, when there are people who only hold to the opinions held by 
their a°imma (pi. imam) only, and abandon each and every difference even 
though evidence is present for such, then they according to the consensus of the 
scholars are included amongst those people who are fasiq (morally deviate). 

On those bases, it is obligatory to hold to the ahadith of the Messenger of 
Allah*. 
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CHAPTER 6 

THE DALA 3 IL OF THE OPPONENTS OF KHABAR 

AHAD 



Concerning what has already been described, that As Sunnah according 
to that which has been extended to us, has been divided into two, namely, 
Mutawatir and Ahad. Then the scholars further investigated, (the ahadlth) in 
terms of their form and from all aspects of their configuration (until their arrival 
with us), and classified them as qafT and zanni. 

What is meant by a dalll that is qat c i dalll that is mutawatir, whereas dalll 
zanni is dalll that is taken from an ahad hadith. Qat c I means that it is certain and 
without further doubt (definitive, decided), whilst zanni is dalll that in its 
assuredness and validity is below that of qat c I. 

In the matter of the rejection of khabar ahad (isolated report), the most 
prominent are the mu c tazilah and asha c irah. They reject hadith ahad because of 
the principle of thinking that states that reason or rational is the source of truth 
(more commonly known as dalll c aqll). According to them when there is dalll 
naqll (dalll from Al Qur 3 an and As Sunnah) that contradicts the c aql, then the 
precedence is towards the c aql. Even more so when the specific dalll is in 
reference to the issue of c aqidah or hidden matters, then they doubt it and reject 
it. 

Shaikh Mahmud Shaltut was included amongst those figures who it is 
stated represented those who rejected khabar ahad in these times. He was a 
figure who supported the movement of Shaikh Muhammad c Abduh who it is 
often said was the nucleus of the 'Islamic Modernism' movement or tajdld 
(renewal). 

Within his book, Shaltut said, "Indeed it has been agreed by the scholars 
that truly dalll c aqll that are true in principle with reference to the virtue and 
importance for 'mankind' constitute dalll that ring true and are able to convey 
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correct faith. Now in regards to dalil naqli, there are indeed many from amongst 
the scholars who are of the opinion that it does not constitute dalil that is 
conclusive and is unableto produce correct faith, as well as this dalil also being 
unable to determine the issue of c aqidah. Such a principle has been defined by 
the scholars, because the issue of c aqidah is an extremely broad field of 
discussion with many various possibilities, making it impossible to define only 
with dalil naqli alone. Whereas those who are of the opinion that dalil naqli is 
able to produce faith and able to determine the matter of c aqldah, they lay down 
conditions for the acceptance of dalil naqli within the issue of c aqldah and it is 
qat c I alone; both qat c I in its narration and qat c I in its dalalah (indication). What 
is meant by qat c I in its narration is that it is not allowed for there to be within it 
the slightest of doubt in terms of its narration having come to us from the 
Messenger of Allah it, meaning that it is only a mutawatir narration. Whilst 
what is meant by qat c I in its dalalah is that a condition of its acceptance as a 
narration is that it is mutawatir in the field of c aqldah, where the statement 
contains within its narration muhkam (that is, explicit and clear) characteristics, 
so that it is not received as interpretable as containing multifarious possibilities. 
So, whenever naqli fulfills those conditions, only then will it be accepted as a 
report that must be believed and suitable to be determinative of matters of 
c aqldah". 

Furthermore, Shaltut stated: "The matter of c aqldah is not determined by 
ahadlth, because the matter of c aqldah is a matter that must be believed. 
Whereas, iman (faith) means a specific conviction and not a belief that is certain 
except what is qat c I in narration as well as its dalalah. This means that only 
mutawatir narrations alone can be accepted. Therefore, ahadlth that within their 
narration do not meet the degree of standard for mutawatir are no more than 
zann (mere suspicion). And dalil zannl is unable to determine matters of 
c aqldah". 

The dala 3 il that they use to reject ahad ahadlth, which are said cannot be 
used as evidentiary proof in the field of c aqldah are as follows: 

Allah decrees: 
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And mos? 0/ them follow nothing but conjecture. Certainly, 
conjecture can be of no avail against the truth. Surely, Allah is All- 
Aware of what they do. 97 



. > f < * 



A«d z/ yow o&ey mraf 0/ ^/zose e>« earz7z, ?/ze;y wz// mislead you far 
away from Allah's Path. They follow nothing but conjectures, and 
they do nothing but lie. 
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Verily, those who believe not in the Hereafter, name the angels 
with female names. 

While they have no knowledge thereof. They follow but a guess, 
and verily, guess is no substitute for the truth." 



97 - 



Surah Yunus (10), ayah 36. 

98 Surah Al An c am (6), ayah 1 16. 

99 Surah An Najm (53), ayat 27-28. 
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CHAPTER 7 

THE RESPONSE AND ANSWER TO THE 
OPPONENTS OF KHABAR AHAD 



In regard to this issue we must indeed return to carefully examining and 
investigating the meaning of zann within those ayat according to the exegesis of 
the companions 4>, the Tabi c un 4>, and the Tabi c al-Tabi c In 4>. 

In truth, zann (presemption) as set forth within the previous ayat is in 
order to illustrate the conviction of disbelieving people and the hypocrites. They 
only follow presumption alone in their application of c aqldah, so much so that 
their conviction does not achieve the level of certitude. 

Zann as applied and as meant within those ayat is lies and falsehood, and 
that is what is believed by the hypocrites. And that which reinforces this 
definition is advanced in the following decree of Allah: 

Jgj Oy^j^ % p-A ojj J&\ a] Oj*fj> Oj- • • 
...They follow nothing but conjectures, and they do nothing but 

,. 100 

lie. 

Ibnu Kathir, at the time he explained Surah An Najm (53), ayah 28 said, 
"Indeed the disbelievers do not possess correct, true knowledge and neither does 
their speech. Moreover, they already lie, utter falsehoods, 'trump up', and such 
is already disbelief that is contemptible. They are merely following zann that 
has no certitude at all, and they are not in line with the truth at all. It has been 
narrated within Sahih Bukhari that the Messenger of Allah M said: "A// of you 
stay away from zann (assumption, supposition, uncertainty) because zann is the 
most lying of speech". Thus, distance yourselves from those people who reject 
the truth and leave them". 



100 Surah Al An c am (6), ayah 1 16. 
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In fact, the basis of their thinking goes as far as to differentiate between 
c aqldah and ahkam (judgements, decisions) in the use of ahad ahadlth as 
evidentiary proof, and this forms the basis for philosophical thought being 
incorporated into Islam. Of course this was never carried out by the Salafus 
Salih 4= and the four a°imma of the madhahib (schools of fiqh). In essence they 
did not have any dala°il from either Al Qur 3 an or the ahadlth of the Prophet St 
about this question. And as for the ayat that they use as their fundaments, all of 
them are in relation to disbelievers and hypocrites. 

How stupid is the person who takes fragments of ayat and then uses them 
as proof for the basis of thought without looking to other ayat and the ahadlth or 
even to the opinions of the Salafus Salih 4>. They do so because they are already 
far away from the understanding of Al Qur 3 an and As Sunnah as understood by 

the companions, u^H ^J^ & ^j^j - may Allah bless all of them, and they are 

already too preoccupied with the opinions of philosophical figures and sects that 
are astray. 

They also make use of narrations that indicate that a number of the 
companions 4= did not use ahad ahadlth, such as Abu Bakr 4*> who rejected the 
hadith of Mughirah 4j* concerning what is bequeathed to a grandmother, and he 
newly established (settled, accepted) it after that hadith was strengthened by 
Muhammad bin Maslamah. Likewise also, c Umar 4p once rejected a hadith 
narrated by Abu Musa 4p concerning isti 3 dhan (that is, to request permission to 
enter a house after giving Salams three times), and then newly establishing it 
after it was strengthened by Abu Sa c id 4*>. Also, Abu Bakr 4p and c Umar 4b 
rejected a narration submitted by c Uthman 4b concerning bestowal of the 
permission of the Messenger of Allah St to Hakam Al Ashjai 4b concerning 
mufawwadah (hadith about a dowry that was unable to be paid). Furthermore, 
C AH 4b did not want to accept ahad ahadlth before the acceptance of an oath 

from its narrator, except when the hadith was narrated by Abu Bakr 4b. As was 

-9 

the case with c A 3 ishah who rejected the khabar ahad of c Umar 4b about the 

torture of the body because of the wailing cries of 'his' family. 
The Answers to the Above Narrations 
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There is no further doubt that the companions 4= carried out laws based 
upon ahad ahadith. This matter can be clearly seen in mutawatir reports and 
dala 3 il as well as in actions carried out on the basis of ahad ahadith. Where it the 
case that there were reports of the companions Mp having suspended a number of 
ahad ahadith, then such an issue would not constitute dalil that they did not act 
upon ahad ahadith, but rather that they carried out such purely because of 
prudence or that they were driven by the desire to act upon the basis of a solid 
foundation. The example of Abu Bakr <# towards the report he received from 
Mughirah 4& concerning the legacy for a grandmother, is not because the report 
was ahad in nature, but because he postponed it until later on when another 
person was able to strengthen that report or (quite possibly) there was additional 
clarification. He 4*> carried out this matter for the reason that according to his 
opinion, the laws of Islam had determined the legacy for a grandmother to be 
one sixth. Because that opinion did not have any nass (evidentiary stipulations) 
from Al Qur 3 an, then it must be sought and established with all precaution. 
Thus, after Muhammad bin Maslamah <# confirmed that he had received it from 
the Propehet M, then Abu Bakr <# had no further doubt and accepted that hadlth 
and put it into practice. Likewise also the issue of the rejection towards the 
report of Abu Musa #>. 

Essentially, the above events were a vivid lesson for the companions 4> 
and the generations that followed them who were faced with certain matters that 
were new in Islam, especially in regard to the ahadith of the Prophet M that must 
be carried out with the greatest of care. Because of that c Umar said, "I do not 
doubt you, but this involves the hadlth of the Prophet M". 

Such caution as this was usually submitted to in each and every event 
relating to the acceptance of ahadith, but its purpose was not to reject the use of 
ahad ahadith as a source of evidentiary proof. Because when these precautions 
were not carried out, then there would be no established chains between the 
previous companion and the following companion about the observation and 
practice of the ahad ahadith. A chain between one companion and another does 
not remove it as an ahad hadlth, even when narrated by two or three narrators. 

In relation to this Al AmidI said as follows: "Narrations that were rejected 
or those that were suspended merely because they appeared contradictive or did 
not fulfill the conditions of narration, was not reason enough to reject the use of 
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ahad ahadlth, even from amongst the companions who had already agreed to 
introduce ahad ahadlth. Because of that, the consensus was reached that Al 
Qur 3 an and As Sunnah were (are) evidentiary proof, even when allowed to be 
left and deferred (at that time) because of outside factors that were able to affect 
them". 
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CHAPTER 8 

DALA IL CONCERNING THE OBLIGATION OF 
PROOF WITH AHAD AHADITH IN THE FIELD OF 

• • ^^^^^^- 

C AQIDAH 



A. First Dalil 

Allah Hhas said: 



js ^ jls ^ te\-£=* ijj^4i 0jLpJ\ ^j€ iv 



» " ~r; 



A«d it is not (proper) for the believers to go out to fight (Jihad) all 
together. Of every troop of them, a party only should go forth, that 
they (who are left behind) may get instructions in (Islamic) the 
Deen (religion), and that they may warn their people when they 
return to them, so that they may beware (of evil). 

Within this ayah, Allah gives counsel for the Mu 3 mmm to increase their 
faith, by tafaqqahu fi-d Din (get instructions in the Deen) from whatever has 
been bestowed by the Prophet H. And there is no further doubt that what is 
learnt by them is not only related to furu c (applied fiqh) and ahkdm 
(judgements) alone, but moreover, a teacher and a student should already start 
lessons from matters that are of the most importance, and one matter that cannot 
be denied and that is an axiom is that c aqldah is more important than ahkam. 
Because of that, Allah ft advises that one td 3 ifah (party) increase their c aqidah 



101 Surah At Taubah (9), ayah 122. 
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and (knowledge of) ahkam, in order that later on they prompt the parties that 
return in the knowledge of the Deen in respect to c aqidah and ahkam. 

Ta°ifah according to linguistics is used for (in relation to) one person or 
more. Were it to be the case that ahad ahadith could not be used as proof in the 
matter of c aqidah, then surely Allah would not advocate them to be made use of 
in the conveyance of da c wah. Allah provides the reason in order that they 
perform da c wah carefully. 

The above ayah constitutes nass that ahad ahadith are able to be used as 
proof within the conveyance of da c wah in the matters of c aqidah and ahkam. 

B. Second Dalil 

* •* - }■ is s " s ' i 2 * 

And follow not (O man i.e., say not, or do not or witness not, etc.) 
that of which you have no knowledge. Verily! The hearing, and the 
sight, and the heart, of each of those you will be questioned (by 
Allah). 102 

The phrase wa la taqfu here means you don't follow and also you don't 
practice it. What is already known is that the muslimm since the time of the 
companions ^ follow khabar ahad and put it into practice. By means of such 
khabar ahad they have defined issues of the ghaib (unseen) and the essence of 
i c tiqadiyah (matters of creed), such as for example the question of the creation 
of beings and signs of the Day of Resurrection, and they have also determined 
the attributes of Allah by means of khabar ahad. Were it the case that khabar 
ahad did not provide beneficial knowledge and were unable to determine 
questions of c aqidah, then would it be that when such were the case the 
companions <&>, the Tabi c un £#>>, and the Tabi c al-Tabi c m 4>, and all of the 
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a 3 imma who had followed them, had no knowledge?! Words or opinions such 
as these would be impossible for a person calling 'himself muslim to utter. 

C. Third Dalll 



O you who believe! If a rebellious evil person comes to you with a 

■r -. 103 

news, verify it,.. 

This ayah indicates that when there is a just person bearing a report, then 
accept and utilize it as proof without the need to further investigate it. 

Imam Ibnul Qayyim said, "This ayah assuredly points out the necessity of 
accepting khabar ahad, and no further need for investigation. Were it the case 
that that report did not bestow the benefit of knowledge, then surely it would be 
commanded to investigate it until knowledge was available. And that which 
indicates the receipt of khabar ahad is what is carried out by the Salafus Salih 
and the a'imma, that they constantly said, "The Messenger of Allah % has 
already said this, did this, commanded, and prohibited this and that". An also 
the majority of the companions <fe regarding the narration of a hadith from a 
person from amongst themselves said, "The Messenger of Allah Mhas already 
said...'", even when it had been heard from another companion. This establishes 
the testimony from the narrator, and forms one assurance about what it is that 
they relate and attribute to the Messenger of Allah M, both in speech and in 
actions. Were it the case that khabar ahad did not offer the benefit of 
knowledge, then surely he would become a witness to the Messenger of Allah M 
without knowledge". 

D. Fourth Dalll 

The Sunnah of the Prophet M and the companions 4b who attest to it point 
out the obligation to accept ahad ahadith as (a source of) proof. The Sunnah of 
the Prophet H was carried out by the companions -M> at the time he it was alive 
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and after he it was dead. And this establishes one dalll that is qafi concerning 
there being no difference between ahad ahadith in the fields of c aqldah and 
ahkam. 

The dala 3 il of the practices of the Messenger of Allah it in this matter are 
as follows: 

1) From Malik bin Huwairis 4& who said, "We came to the Messenger of 
Allah M at the time we lived by his side for about twenty days, and the 
Messenger of Allah §$ was a person full of loving and understanding of people's 
feelings. So when we began missing our families, he asked about who we had 
left behind at home. We told him. Afterwards he said: 

It * ' 

"Go home all of you to your families and stay in the middle of your 
families, and teach them what to do, and pray as you have seen me 

„ 104 

pray . 

The Messenger of Allah M sent each one of them to teach their families, 
and that teaching is inclusive of c aqidah and ahkam, and the issue of c aqidah is 
the principle issue within the teachings of Islam. Were it to be that khabar ahad 
was not able to be used as proof, then the command of the Messenger of Allah 
It has no meaning whatsoever. So, it is obligatory to use khabar ahad in the 
conveyance of the teachings of Islam in all fields. 

2). From 3 Anas bin Malik <#: "The people of Yemen came to meet with the 
Messenger of Allah and then they said, "O Messenger of Allah it, send us 
someone who will teach us As Sunnah and Islam". 3 Anas said, "Then the 
Messenger of Allah M held the hand of Abu c Ubaidah <#, and said: "This is the 
person most trusted in this nation". 105 



104 Narrated by Bukhari 8/133 and Fath ul Ban 13/231. 
Marrated by Muslim and Bukhari. 
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Within this hadith the Messenger of Allah M entrusts the conveyance of 
the teachings of Islam to a companion. Were it to be that khabar ahad was not 
allowed to be proof, undoubtedly the Messenger of Allah St would not send Abu 
c Ubaidah. Also, there are a number of sahih hadith that narrate of a number of 
companions who were sent by the Messenger of Allah St to various nations in 
order to teach Islam that included c aqldah and ahkam, such as when the 
Messenger of Allah St sent C AH bin Abl Talib /&>, Mu c adh bin Jabal &, Abu 
Musa Al Ash c ari <#, and others. 

3). From c Abdullah bin c Umar <#>: "At the time people were performing the 
morning prayer at Quba°, there suddenly arrived a person who said, "Indeed last 
night an ayah from Al Qur 3 an was revealed to the Messenger of Allah St and he 
was ordered to face the qiblah (to Makkah) during salat, so it is hoped all of you 
now face qiblah". At that time they performed salat towards Sham (Syria). Then 
(after hearing that command) they turned to face the Ka c bah". 106 

This is also a definitive nass, and in fact the companions 4= accepted the 
khabar ahad to take out the command referring to the facing towards Baitul 
Maqdis, and then they began facing towards the Ka c bah. 

Ibnul Qayyim said, "The messenger of Allah St did not refute nor deny 
them, and they were thankful for the occurrence of such an event. The Ahli 
Quba 3 were a group of the Ansar who were always the first to follow the 
Messenger of Allah St. They performed salat facing towards Sham, because 
indeed such was commanded by Allah. They did not want nor were willing to 
abandon the decision of Allah except upon the basis of firmly established proof 
thereto, despite not having met with the Messenger of Allah St regarding the 
relocation of the qiblah. They relocated their qiblah on the basis of khabar ahad, 
because the bearer of that report, according to their opinion, was amongst those 
people who were just and trustworthy". 

They left the qiblah facing towards Baitul Maqdis and switched towards 
facing the Ka c bah in accordance with the khabar ahad. They would not of 
carried that out in an arbitrary manner except by means of a report that was able 
to be viewed as a secure proof in regards to that matter, that had originated from 
a trustworthy person. Because of that it is impossible for them to relocate the 
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direction of qiblah except for their conviction that khabar ahad were able to act 
as proof. 

4). Sa c id bin Jubair <# narrated the following: "I once said to Ibnu c Abbas 4& 
that Al Bikaly was of the opinion that the Musa stated to be the companion of 
Khidr was not the Mvisa of the Ban! Israel. Ibnu c Abbas answered, "That enemy 
of Allah has lied". It has also been reported to me by c Ubayy bin Ka c ab 4& said, 
"The Messenger of Allah St once gave a speech in front of us, and then he 
revealed a narration about Musa and Khidr. This narration clearly pointed out 
that the Musa §&9 of the BanI Israel was the companion of Khidr". 

Imam Shaf c I said, "Ibnu c Abbas 4&, who is well known as a faqlh (legist, 
expert of fiqh) and obedient as well as cautious in the implementation of 
religion, confirmed the khabar ahad of c Ubayy bin Ka c ab 4& as truly originating 
from the Messenger of Allah St, and furthermore, by means of that dalll he is 
brave enough to accuse the liar Nauf Al Bikaly, when he narrated the report of 
c Ubayy bin Ka c ab *fe> who had received it from the Messenger of Allah St that 
the Musa f$M\ of the Bani Israeli was the companion of Khidr". 

This statement from Imam Shaf c I shows that he did not differentiate 
between c aqldah and ahkam within the use of ahad ahadith as proof. 

The Explanations of the Scholars about the Issue of Ahad 
Ahadith. 

The scholars of the Ahlus Sunnah wa'l Jama c ah always remind the 
Islamic community in order that they are certain that ahadith or khabar ahad 
constitute evidentiary proof in matters of c aqidah and ahkam. The following are 
the explanations of the scholars about the question of ahad ahadith. The author 
will begin with the explanation from Imam Shaf c I, because it was he who first 
discussed the issue of ahad ahadith at length in his book Ar Risalah under the 
title Dala°il about the Use of Khabar Ahad starting from page 401 until page 
453, and after that continuing again until page 460, and this book has been 
confirmed and verified by Shaikh Muhammad Shakir. The dala 3 il used by Imam 
Shaf c I are mutlaq (unrestricted) dala 3 il that encompass c aqldah and ahkam. He 
closes his discussion with the words: 
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1). "In the determination of khabar ahad as proof it is enough to make use of 
the above ahadlth, although there are many others. Such is the outstretched road 
that has not been interrupted since the time of the Salaf scholars (the 
companions, the Tabi c un, and the Tabi c al-Tabi c m) and which was continued by 
those generations after them until we witness it today. And such was the way 
also that it was reported to us by the scholars before us, those who had received 
it from scholars from various nations". Then he continued, "It should also be 
added that I have not come across anyone from amongst the fuqaha 3 (legists) of 
the muslimm who disagrees with the confirmation of khabar ahad as proof. 

In other words, all of the scholars of Islam from before until now 
acknowledge and predicate khabar ahad as proof that encompasses various 
aspects of life. As Imam Shafi has explained and clarified with explicit and 
decisive dala 3 il from Al Qur 3 an, As Sunnah, the behavior of the companions, 
the the Tabi c un, the Tabi c al-Tabi c In, and the scholars about the requirement to 
accept khabar ahad as well as to make use of it as proof. 

2). Shaikhul Islam Ibnu Taimiyah states: "A group from amongst the experts 
in c Ilm al Kalam (namely the Mu c tazilah) - scholastic theology - are of the 
opinion that the question of c aqidah must be established with qafi dalll and in 
regard to this question no other dalll is acceptable except qafi dalll. Moreover, 
they opine that this is obligatory in deliberations relating to c aqldah in belief and 
all matters within this field. 

Statements and beliefs such as these are wrong and deviate from Al 
Qur 3 an and As Sunnah as well as the ijma c of the Salafus Salih and the 
Mujtahidln a°imma ('Imams' who are legists formulating independent decisions 
in legal or theological matters, based on th interpretation and application of the 
four usul - Al Qur 3 an, As Sunnah, qiyas [analogy], and ijma c ). Because in 
reality those experts in c Ilm al Kalam are people who are inconsistent with their 
own determinations. Whereby in discussions relating to c aqidah they postulate 
and give as evidence ambiguous philosophical theories, whose value is certainly 
far weaker and lower than the status of the zanni dalll that they reject". 

The way of thinking of the ahlul bid c ah from within the sphere of the 
experts in c Ilm al Kalam is inverted, as they accept the words of philosophers 
without questioning their qafi and zanni, yet when the Sunnah of the Prophet 
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M, that is already sound, is presented, they reject it's validity and only want to 
accept that which is qafi alone. This way of thinking is no good whatsoever 
according to the viewpoint of Islamic law. 

Furthermore, Ibnu Taimiyah said, "...and the khabar ahad narrated by 
one companion or even two companions (that is khabar ahad) when it has 
already been accepted and verified, then that report bestows the benefit of 
knowledge according to the majority of the scholars, and some people call it 
(khabar ahad) khabar mustafid (well known, generally understood). And the 
soundness of its knowledge here is as the result of the consensus of the scholars, 
wherein this community cannot reach a consensus on that which is in error. 
Because of that almost all of the contents of Bukhari and Muslim have been 
agreed upon by the Hanafiyah, the Malikiyah, the Shafi c Iyah, the Hanballyah, 
and the Asha c rlyah. And it is only the group of the experts in c Ilm al Kalam 
who are in error on this matter as already described earlier". 

3). c Allamah Ibnu c Abil c Izzy Al Hanafi said: "Khabar ahad even though it 
holds the possibility of being right and wrong, yet in order to have it accepted a 
report must undergo an exhaustive selection process that can only be carried out 
by experts who have taken the time to examine the hadlth and discuss the 
biography of the narrator in regards to their lives and their words (with very 
great care), and it is impossible for them to lie in the name of the Messenger of 
Allah M even when one word carries the threat of death. Such an examination is 
not carried out by one person only, but by many experts in these fields so much 
so that very few errors are made by the examiners. . ." 

When the Ahlus Sunnah have a text that is authentic, then they will not 
turn away and leave that text aside merely because it is contrary to public 
opinion or because it is the opinion of so and so or some others. That is how we 
should behave towards teaxts that have come to us, because those texts have 
already been examined and scrutinized by experts in ahadlth since before until 
now. According to the consensus of the scholars it is obligatory to accept khabar 
ahad and very beneficial in the strengthening of our c aqldah. 

4). Imam Ibnul Qayyim Al Jawziyah has extensively addressed this matter in 
his book Mukhtasar As SawaHq Al Mursalah, and besides that he also discusses 
the obligation to follow As Sunnah in his book Flam Al Muwaqqi c in c an Rabb 

100 



al c Alamin. The words of Ibnul Qayyim have already explained in the third dalil 
(p. 94) about the validity of securing proof by means of ahad ahadith. 

In actual fact, there are still many opinions of the scholars from before 
about the necessity of using ahad ahadith as proof within the matter of c aqldah, 
such as that of Ibnu Hazm in his book Al 3 Ihkamfi 3 Usul al 3 Ahkam, Al c Amidi, 
and other books. However, the opinions of the above scholars are already 
sufficiently representative, and it also helps us when we hear the opinion of our 
mu c ashir (todays peers) scholars who have already spent time in deducing and 
determining the ahadith of the Prophet M, one of whom is known as a 
muhaddith (expert in ahadith), namely Shaikh Muhammad Nasiruddin Al 
Albani. 

Shaikh Muhammad Nasiruddin Al Albani said, "the opinion of a person 
who says that holding to the ahad ahadith is not allowed in the matter of c aqldah 
is one opinion or an act of invented bid c ah (in the name of religion). In other 
words, the dala 3 il of Al Qur 3 an, As Sunnah, the actions of the companions, and 
the opinions of the scholars that point out with certainty that it is obligatory for 
us to make use of ahad ahadith as proof in all matters of sharl c ah, both in 
matters of c aqldah and in matters of ahkam. And a person who differentiates 
and separates between c aqldah and ahkam within the use of ahad ahadith as 
proof is performing an act of bid c ah unknown by the scholars of the Salaf '. 

Within another book, he says, "In practical terms, it is extremely difficult 
to differentiate between c aqldah and ahkam, because c aqldah must be 
accompanied by action, and action must be sought with certitude. The 
Messenger of Allah M, when he dispatched his companions, such as Mus c ab to 
Madinah, Mu c adh to Yemen, and others, directed them in order that they 
conveyed c aqldah and actions. Actions are not limited to the body alone, but in 
fact the actions of the heart are included within the principals for the actions of 
the body, because the body's actions always follow the actions of the heart. 
Each and every matter of action must be accompanied with faith within the 
heart, confirming Him (Allah) and loving Him, and that is action and moreover, 
it is the principal for action". 

Summary 



101 



To finalize discussion regarding this matter, it would be pertinent for us 
to remember and be reminded that: 

1). It is obligatory for each and every Muslim to believe that all the ahadith 
that come from the Messenger of Allah M are sahlh, both in the matter of 
c aqidah and of ahkam, both those that are matawatir or ahad ahadith. It is 
obligatory that we believe in all of them and that we accept them with an open 
heart. 

2). That, the right of legislation is only owned and possessed by Allah alone, 
and the Messenger of Allah H who has explained it. Meanwhile when that 
which has been established by the Messenger of Allah M has not been legislated 
within Al Qur 3 an it means that he M has been permitted by Allah to establish 
those laws. And for a mu 3 min, when 'he' is called to arbitrate with the laws of 
Allah and of His Messenger M, 'he' has no choice therein but to obediently 
obey. 

Allah ft has decreed: 

A * A 9 * A* - ',%■ ^ ■*' * r, - ' * * s £ As*' 
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The only saying of the faithful believers, when they are called to 
Allah (His words, the Qur 3 dn) and His Messenger (0), to judge 
between them, is that they say: "We hear and we obey. " And such 
are the prosperous ones (who will live forever in Paradise). 

3). We must become people who always follow in the footsteps of the 
Messenger of Allah M, the companions, uy-^H ^-^ <&! o\^j, the Tabi c un and the 



107 Surah An Nur (24), ayah 51. 
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Tabi c al-Tabi c m ^. Because there is no worthier exemplar, or role model, and 
one to be followed, than that already established by the Messenger of Allah M. 

4). We are not permitted to follow those characters who are opined to be 
famous people, who within their c aqldah and actions deviate from that which 
has already been stipulated by Allah and His Messenger H. Moreover, we 
should stay away from those philosophical figures whom have already acted 
destructively towards the teachings of Islam. 

5). The understanding, the practices, and the da c wah (methodology of 
disseminating Islam) that originate from Al Qur 3 an and As Sunnah must be as 
understood, practiced, and the da c wah undertaken by the Messenger of Allah M, 
his companions 4=, and it is impermissible for someone to violate the rules in 
regard to these matters. 

Finally, the author lives in the hope that Allah will deem these words of 
benefit to us all and become an act of sincerity with the hope of seeking the 
pleasure of Allah H alone. O Allah, make us the people who always adhere to 
Al Qur 3 an and As Sunnah within all our everyday deeds, because only by 
means of those deeds will we indirectly become advocates for tholegacies. 
Amin...! 

Allah knows what is right. Glory be to You O Allah and to You is 
the Praise. I bear witness that there is no Ilah except You (alone). I 
seek Your forgiveness and repentance from You. 
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TRANSLITERATION TABLE 



Throughout this document, the latinization of Arabic letters has been 
adhered to as closely as possible using the following representations for the 
Arabic script. 

Long vowels: 

A or a 
I or I 
U or u 

Consonents: 



Dord 


for 


a? 


Horh 


for 


C 


Khorkh 


for 


t 


Gh or gh 


for 


I 


S or s 


for 


u* 


Tort 


for 


J, 


Thorth 


for 


o 


Z or z 


for 


J* 


3 


for 


* 


C 


for 


f 
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As-Sunnah (hadits Nabi) merupakan sumber 
hukuni Islam kedua setelah Kitabullah. As- 
Sunnah selain berfun^si sebagai penjabaran 
dari Al-Qur'an, ia juga menjelaskan hukum- 
hukum lain yang belum dijelaskan oleh 

Kitabullah. 

Lavvan dari As-Sunnah ialah bid'ah, yaitu 

sesuatu yang baru yang tidak pernah 

dicontohkan oleh Rasulullah saw. Dan 

mengingat kedudukan As-Sunnah dalam 

syariat Islam merupakan hal yang amat 

prinsip, sedangkan banyaknya para 

penentang As-Sunnah semakin marak saja 

disini, maka buku ini diharapkan dapat 

menjawab dan menjelaskan fungsi dan 

kedudukan As-Sunnah dalam syariat Islam. 



